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ﬂe Lesbian, Gay, Bisexual, Transgender,
Queer/Questioning, Intersex, Asexual
community represents a diverse range of
identities and expressions of gender and
sexual orientation. It is essential in ministering
to the community to have an informed
perspective. These included resources are in
no way an endorsement of any viewpoint on
human sexuality, gender, or loving
relationships. It is meant to provide a wide
range of resources to assist PASTORS
engaged in local church ministry to have
exposure to a wide array of thoughts, ideas,
and scriptural interpretations. The resources
include perspectives on both liberal,
conservative, Christian, secular, and Historical
Adventist Viewpoints.
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Seventh-day
Adventist Church

Sexual
Behavior

OFFICIAL STATEMENTS
OCTOBER 12, 1987

In His infinite love and wisdom God created mankind,

both male and female, and in so doing based human

society on the firm foundation of loving homes and

families.

It is Satan’s purpose, however, to pervert every good thing;
and the perversion of the best inevitably leads to that
which is worst. Under the influence of passion
unrestrained by moral and religious principle, the
association of the sexes has, to a deeply disturbing extent,
degenerated into license and abuse which results in
bondage. With the aid of many films, television, video,
radio programs, and printed materials, the world is being
steered on a course to new depths of shame and depravity.
Not only is the basic structure of society being greatly
damaged but also the breakdown of the family fosters other
gross evils. The results in distorted lives of children and
youth are distressing and evoke our pity, and the effects are
not only disastrous but also cumulative.

These evils have become more open and constitute a
serious and growing threat to the ideals and purposes of
the Christian home. Sexual practices which are contrary to
God’s expressed will are adultery and premarital sex, as
well as obsessive sexual behavior. Sexual abuse of spouses,
sexual abuse of children, incest, homosexual practices (gay
and lesbian), and bestiality are among the obvious
perversions of God’s original plan. As the intent of clear
passages of Scripture (see Ex 20:14; Lev 18:22,23,29 and
20:13; Matthew 5:27,28; 1 Cor 6:9; 1 Tim 1:10; Rom 1:20-
32) is denied and as their warnings are rejected in

exchange for human opinions, much uncertainty and



https://www.adventist.org/creation/
https://www.adventist.org/marriage-and-the-family/
https://www.adventist.org/marriage-and-the-family/
https://www.adventist.org/holy-scriptures/
https://www.adventist.org/

confusion prevail. This is what Satan desires. He has
always attempted to cause people to forget that when God
as Creator made Adam, He also created Eve to be Adam’s
female companion (“male and female he created them”
Gen 1:24 NEB). In spite of the clear moral standards set
forth in God’s Word for relationships between man and
woman, the world today is witnessing a resurgence of the
perversions and depravity that marked ancient

civilizations.

The degrading results of the obsession of this age with sex
and the pursuit of sensual pleasure are clearly described in
the Word of God. But Christ came to destroy the works of
the devil and reestablish the right relationship of human
beings with each other and with their Creator. Thus,
though fallen in Adam and captive to sin, those who turn to
Christ in repentance receive full pardon and choose the
better way, the way to complete restoration. By means of
the cross, the power of the Holy Spirit in the “inner man,”
and the nurturing ministry of the Church, all may be freed
from the grip of perversions and sinful practices.

An acceptance of God’s free grace inevitably leads the
individual believer to the kind of life and conduct that “will

add luster to the doctrine of our God and Saviour” (Titus
2:10 NEB). It will also lead the corporate church to firm
and loving discipline of the member whose conduct
misrepresents the Saviour and distorts and lowers the true
standards of Christian life and behavior.

The Church recognizes the penetrating truth and powerful
motivations of Paul’s words to Titus: “For the grace of God
has dawned upon the world with healing for all mankind;
and by it we are disciplined to renounce godless ways and
worldly desires, and to live a life of temperance, honesty,
and godliness in the present age, looking forward to the
happy fulfilment of our hope when the splendor of our

great God and Saviour Christ Jesus will appear. He it is

who sacrificed himself for us, to set us free from all
wickedness and to make us a pure people marked out for
his own, eager to do good.”—Titus 2:11-14, NEB. (See also 2
Peter 3:11-14.)

This statement was approved and voted by the General
Conference of Seventh-day Adventists Executive
Committee at the Annual Council session in Washington,
D.C., October 12, 1987.
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Seventh-day
Adventist Church

Statement on
Transgenderism

OFFICIAL STATEMENTS APRIL 12,2017

The increasing awareness of the needs and challenges that
transgender men and women experience and the rise of
transgender issues to social prominence worldwide raise
important questions not only for those affected by the
transgender phenomenon but also for the Seventh-day
Adventist Church. While the struggles and challenges of
those identifying as transgender people have some
elements in common with the struggles of all human
beings, we recognize the uniqueness of their situation and
the limitation of our knowledge in specific instances. Yet,
we believe that Scripture provides principles for guidance
and counsel to transgender people and the Church,
transcending human conventions and culture.

THE TRANSGENDER
PHENOMENON

In modern society, gender identity typically denotes “the
public (and usually legally recognized) lived role as boy or
girl, man or woman,” while sex refers “to the biological
indicators of male and female.”* Gender identification
usually aligns with a person’s biological sex at birth.
However, misalignment may happen at the physical and/or

mental-emotional levels.

On the physical level ambiguity in genitalia may result
from anatomical and physiological abnormalities so that it
cannot be clearly established whether a child is male or
female. This ambiguity of anatomical sexual differentiation

is often called hermaphroditism or intersexualism.?
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On the mental-emotional level misalignment occurs with
transgender people whose sexual anatomy is clearly male
or female but who identify with the opposite gender of
their biological sex. They may describe themselves as being
trapped in a wrong body. Transgenderism, formerly
clinically diagnosed as “gender identity disorder” and now
termed “gender dysphoria,” may be understood as a
general term to describe the variety of ways individuals
interpret and express their gender identity differently from
those who determine gender on the basis of biological sex.2
“Gender dysphoria is manifested in a variety of ways,
including strong desires to be treated as the other gender
or to be rid of one’s sex characteristics, or a strong
conviction that one has feelings and reactions typical of the
other gender.”4

Due to contemporary trends to reject the biblical gender
binary (male and female) and replace it with a growing
spectrum of gender types, certain choices triggered by the
transgender condition have come to be regarded as normal
and accepted in contemporary culture. However, the desire
to change or live as a person of another gender may result
in biblically inappropriate lifestyle choices. Gender
dysphoria may, for instance, result in cross-dressing, 2 sex
reassignment surgery, and the desire to have a marital
relationship with a person of the same biological sex. On
the other hand, transgender people may suffer silently,
living a celibate life or being married to a spouse of the

opposite sex.

BIBLICAL PRINCIPLES
RELATING TO SEXUALITY
AND THE TRANSGENDER
PHENOMENON

As the transgender phenomenon must be evaluated by
Scripture, the following biblical principles and teachings
may help the community of faith relate to people affected

by gender dysphoria in a biblical and Christ-like way:

1. God created humanity as two persons who are

respectively identified as male and female in terms of
gender. The Bible inextricably ties gender to biological
sex (Gen 1:27; 2:22-24) and does not make a distinction
between the two. The Word of God affirms
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complementarity as well as clear distinctions between
male and female in creation. The Genesis creation
account is foundational to all questions of human
sexuality.

From a biblical perspective, the human being is a
psychosomatic unity. For example, Scripture repeatedly
calls the entire human being a soul (Gen 2:7; Jer 13:17;
52:28-30; Ezek 18:4; Acts 2:41; 1 Cor 15:45), a body
(Eph 5:28; Rom 12:1-2; Rev 18:13), flesh (1 Pet 1:24),
and spirit (2 Tim 4:22; 1 John 4:1-3). Thus, the Bible
does not endorse dualism in the sense of a separation
between one’s body and one’s sense of sexuality. In
addition, an immortal part of humans is not envisioned
in Scripture because God alone possesses immortality (1
Tim 6:14-16) and will bestow it on those who believe in
Him at the first resurrection (1 Cor 15:51-54). Thus, a
human being is also meant to be an undivided sexual
entity, and sexual identity cannot be independent from
one’s body. According to Scripture, our gender identity,
as designed by God, is determined by our biological sex
at birth (Gen 1:27; 5:1-2; Ps 139:13-14; Mark 10:6).

Scripture acknowledges, however, that due to the Fall

(Gen 3:6-19) the whole human being — that is, our

mental, physical, and spiritual faculties — are affected

by sin (Jer 17:9; Rom 3:9; 7:14-23; 8:20-23; Gal 5:17)
and need to be renewed by God (Rom 12:2). Our
emotions, feelings, and perceptions are not fully reliable
indicators of God’s designs, ideals, and truth (Prov
14:12; 16:25). We need guidance from God through
Scripture to determine what is in our best interest and

live according to His will (2 Tim 3:16).

The fact that some individuals claim a gender identity
incompatible with their biological sex reveals a serious
dichotomy. This brokenness or distress, whether felt or
not, is an expression of the damaging effects of sin on
humans and may have a variety of causes. Although
gender dysphoria is not intrinsically sinful, it may result
in sinful choices. It is another indicator that, on a

personal level, humans are involved in the great
controversy.

As long as transgender people are committed to
ordering their lives according to the biblical teachings
on sexuality and marriage they can be members of the
Seventh-day Adventist Church. The Bible clearly and
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10.

consistently identifies any sexual activity outside of
heterosexual marriage as sin (Matt 5:28, 31-32; 1 Tim

1:8-11; Heb 13:4). Alternative sexual lifestyles are sinful
distortions of God’s good gift of sexuality (Rom 1:21-28;
1 Cor 6:9-10).

Because the Bible regards humans as wholistic entities
and does not differentiate between biological sex and
gender identity, the Church strongly cautions
transgender people against sex reassignment surgery
and against marriage, if they have undergone such a
procedure. From the biblical wholistic viewpoint of
human nature, a full transition from one gender to
another and the attainment of an integrated sexual
identity cannot be expected in the case of sex
reassignment surgery.

The Bible commands followers of Christ to love
everyone. Created in the image of God, they must be
treated with dignity and respect. This includes
transgender people. Acts of ridicule, abuse, or bullying
towards transgender people are incompatible with the
biblical commandment, “You shall love your neighbor
as yourself” (Mark 12:31).

The Church as the community of Jesus Christ is
meant to be a refuge and place of hope, care, and
understanding to all who are perplexed, suffering,
struggling, and lonely, for “a bruised reed He will not
break, and smoking flax He will not quench” (Matt
12:20). All people are invited to attend the Seventh-day
Adventist Church and enjoy the fellowship of its
believers. Those who are members can fully participate
in church life as long as they embrace the message,
mission, and values of the Church.

The Bible proclaims the good news that sexual sins
committed by heterosexuals, homosexuals, transgender
people, or others can be forgiven, and lives can be

transformed through faith in Jesus Christ (1 Cor 6:9-

11).

Those who experience incongruity between their
biological sex and gender identity are encouraged to
follow biblical principles in dealing with their distress.
They are invited to reflect on God’s original plan of
purity and sexual fidelity. Belonging to God, all are
called to honor Him with their bodies and their lifestyle
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choices (1 Cor 6:19). With all believers, transgender
people are encouraged to wait on God and are offered
the fullness of divine compassion, peace, and grace in
anticipation of Christ’s soon return when all true

followers of Christ will be completely restored to God’s
ideal.

1. Diagnostic and Statistical Manual of Mental
Disorders, 5™ ed. (DSM-5™), edited by the American
Psychiatric Association (Washington, DC: American

Psychiatric Publishing, 2013), 451.[€]

2. Those born with ambiguous genitalia may or may not

benefit from corrective surgical treatment.[ €]
3. See DSM-5", 451-459.[]

4. This sentence is part of a succinct summary of gender
dysphoria provided to introduce DSM-5™ that was

published in 2013 (accessed April 11, 2017).[€]

5. Cross-dressing, also referred to as transvestite behavior,

is prohibited in Deuteronomy 22:5.[ €]
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Seventh-day
Adventist Church

Homosexuality

OFFICIAL STATEMENTS
OCTOBER 17, 2012

The Seventh-day Adventist Church recognizes that every
human being is valuable in the sight of God, and we seek to
minister to all men and women in the spirit of Jesus. We
also believe that by God’s grace and through the
encouragement of the community of faith, an individual

may live in harmony with the principles of God’s Word.

Seventh-day Adventists believe that sexual intimacy
belongs only within the marital relationship of a man and a
woman. This was the design established by God at
creation. The Scriptures declare: “For this reason a man
will leave his father and mother and be united to his wife,
and they will become one flesh” (Gen 2:24, NIV).
Throughout Scripture this heterosexual pattern is affirmed.
The Bible makes no accommodation for homosexual
activity or relationships. Sexual acts outside the circle of a
heterosexual marriage are forbidden (Lev 18:5-23, 26; Lev
20:7-21; Rom 1:24-27; 1 Cor 6:9-11). Jesus Christ

(113

reaffirmed the divine creation intent: ““Haven’t you read,’
he replied, ‘that at the beginning the Creator “made them
male and female,” and said, “For this reason a man will
leave his father and mother and be united to his wife, and
the two will become one flesh?” So they are no longer two,
but one” (Matt 19:5, NIV). For these reasons Seventh-day
Adventists are opposed to homosexual practices and

relationships.
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Jesus affirmed the dignity of all human beings and reached

out compassionately to persons and families suffering the

consequences of sin. He offered caring ministry and words

of solace to struggling people, while differentiating His love
for sinners from His clear teaching about sinful practices.
As His disciples, Seventh-day Adventists endeavor to
follow the Lord’s instruction and example, living a life of

Christ-like compassion and faithfulness.

This statement was voted during the Annual Council of
the General Conference Executive Committee on Sunday,
October 3, 1999 in Silver Spring, Maryland. Revised by
the General Conference Executive Committee, October 17,

2012.
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An Understanding of the Biblical View on

Homosexual Practice and Pastoral Care
Seventh-day Adventist Theological Seminary Position Paper

Marriage was divinely instituted in the Garden of Eden at Creation, and it is a special gift to
humanity from a loving God from before the Fall. The design of our Creator for marriage was to
satisfy the deepest human needs and longings for love, intimacy, joy, care, and appreciation.
“The Bible opens and closes with marriage. Genesis presents marriage as the first institution ...
while the last chapters of Revelation use marriage as a metaphor to portray the relationship
between Christ and His people. Significantly, marriage is uniquely positioned at the end of the
creation week to underscore God’s ideal for the human race.”!

Unfortunately, the sacredness, beauty and relevancy of marriage is diminished as never
before in contemporary culture, society, and law, because the growing influence of a secular
sexual ideology and practice have undermined biblical standards of sexual morality and family
relations. Premarital sex, marital unfaithfulness, spousal abuse, promiscuity, pornography,
cohabitation, and the “liberated” lifestyle of many married people have brought the institution of
marriage into a deep crisis. Thus, God’s ideal for humanity has been perverted.

In addition, various alternate sexualities, including homosexuality, bisexuality, and the
variety of transgender identities have become increasingly mainstream. Over the years, the
Seventh-day Adventist Church has responded to society’s rapidly changing sexual landscape
with a number of official statements and relevant publications.? These have re-affirmed God’s
plan for sexual relations as being reserved for the relationship between one man and one woman
in the covenant of marriage, a covenant that should not be terminated except for the death or
unfaithfulness of one of the partners.

God calls His followers to an abundant and holy life. “God did not call us to impurity but
holiness” (1Thess 4:7; Heb 14:14). Jesus Christ died for sinners that “whoever believes in Him
shall not perish but have eternal life” (John 3:16 NIV). God’s glory is to embrace sinners and to
invite them to follow Him. He desires each person to reflect His character by “attaining to the
whole measure of the fullness of Christ” (Eph 4:13 NIV). His message to broken and fragile
people is always redemptive. He summons us to holiness (1 Thess 4:3), so that our lives may
flourish (John 10:10) and we may bring glory to Him in all spheres of life (1 Cor 10:31)
including marriage and sexuality. Thus Scripture teaches us that our body is the temple of the
Holy Spirit and that He lives in us (Col 1:16). He wants to be the Lord of our lives, marriages,
and sexuality.

We, the Seminary faculty, bring this document before you not because we think that only
homosexual practice is offensive to God and not heterosexual immorality, but because the issue
of homosexuality and same-sex marriage has become a special focus of public attention in recent

! Willie and Elaine Oliver, “An Introduction: The Beauty of Marriage,” in Marriage: Biblical and
Theological Aspects (ed, Ekkehardt Mueller and Elias Brasil de Souza; Silver Spring, MD: Review and Herald,
2015), 1.

2 See official Church statements on marriage, homosexuality, and same-sex unions at
http://www.adventist.org/information/official-statements/statements/.

3 Unless otherwise noted, biblical citations are from the NRSV.

1



years. In response to the growing societal pressure for the Church to normalize homosexual
behavior in terms of membership, leadership, employment, curriculum standards, and other
areas, the Seminary faculty believes that it has a duty to clearly set forth the teachings of
Scripture regarding these matters and provide a biblical perspective on this recent debate.
Therefore, although much could be said on a range of issues relating to sexuality, this statement
is limited to the issue of homosexual practice. It does not purport to answer all questions related
to this challenging issue but seeks to lay out a biblically based position while demonstrating a
respectful and caring attitude toward gay and lesbian persons* in order to help guide the Church's
response to this delicate topic.

The intent of this document, which we humbly submit for thoughtful and prayerful study,
is not to judge but to clearly set forth what Scripture teaches concerning homosexual practices
and offer guidelines on how to interact with persons of same-sex orientation. Therefore, we urge
the reader to pay careful attention to the pastoral section of this document. It must be
remembered that we are all part of fallen humanity and that Christ came to die for all. It is the
aim of this document to point each disciple of Christ to Him, the Source of all salvation, and to
encourage every person to pray to God for guidance on how to deal with his or her specific
struggles with sin.

What the Bible Teaches Concerning Sexuality and Marriage

The opening chapter of the Bible portrays in lofty grandeur the creation of humankind
(ha’adam):
Then God said, “Let us make humankind in our image, according to our likeness; and let
them have dominion over the fish of the sea, and over the birds of the air, and over the
cattle, and over all the wild animals of the earth, and over every creeping thing that
creeps upon the earth.” So God created humankind in his image, in the image of God he
created them; male and female he created them (Gen 1:26-27).

The sexual distinction between male and female is a key feature of humanity. This is explicit in
the phrase: “God created humankind in his image, in the image of God he created them; male
and female he created them” (Gen 1:27). Building on this divine design, Genesis presents the
ideal of human sexuality as consisting of marriage between a man and a woman. Thus in the first
chapter of Genesis “heterosexuality is at once proclaimed to be the order of creation.”” Genesis
2:24 underlines a succinct theology of marriage: “Therefore a man shall leave his father and his
mother and hold fast to his wife, and they shall become one flesh” (ESV). The “therefore”
[Hebrew: ‘al-ken] connecting the creation of woman (v. 23) to the joining of marriage (v. 29)
indicates that the relationship of Adam and Eve is upheld as the ideal pattern for all human
sexual relationships.

The reference to “a man [ ’ish] . . . and . . . his wife [ ishto]” indicates that a marriage
between a man and a woman is the Edenic model for all time. This unique heterosexual marital
form involving the sexual union of a man and a woman constitutes the divine paradigm, the

4 This document does not use terms like LGBT or LGBTQ or LGBTQIA, because they are very broad in
their scopes, and this study is limited to the issues related to homosexuality.
5> Samuel H. Dresner, “Homosexuality and the Order of Creation,” Judaism 40 (1991): 309.
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“Creation order,” for humanity from the beginning. This paradigm means that marriage cannot
consist of the sexual union between a man and another man or a woman and another woman.
This Creation pattern of marriage between a man and a woman remains the norm throughout
Scripture. Any deviation from this heterosexual norm is portrayed by the biblical writers as a
distortion of the Creation norm (Rom 1:24-27). The importance of male/female relationship in
raising children and organizing society is attested in almost all societies and cultures.®
Furthermore, marriage between a man and a woman is one of two institutions created by
God for humanity before the entrance of sin. The other institution is the Sabbath established by
God at the close of the Creation week (Gen 2:1-3).” The Bible reveals that both institutions,
created by God and protected in His law (Exod 20:1-17), will come under special attack (Dan
7:25; Mal 4:5-6; 2 Pet 2-3; Rev 12:17; 14:6-8).® The Sabbath teaches the importance of
cultivating relationships with God and one another, and marriage between a man and a woman
lays a foundation for developing the holy image of God in healthy family relationships. The
Bible reveals the universality of the heterosexual norm by holding non-Israelite nations
accountable for violations of this teaching (Gen 18-19; Lev 18:24-30; Ezek 16:53-59; Jude 7).

Homosexual Practice versus Homosexual Orientation

In this statement we differentiate between homosexuality as an orientation (propensity,
inclination, condition, disposition) and homosexual practice, although we do not enter the debate
over whether or how much of the orientation is inherited or acquired, since no Scripture passages
directly address this point. All human beings after the Fall of Adam and Eve “have sinned and
fall short of the glory of God” (Rom 3:23). They are born with sinful natures and a bent toward
evil. Our nature is marred and corrupted by sin from birth; it is damaged with inherited and
cultivated tendencies toward sexual (and other kinds of) lust in both either heterosexual or
homosexual persons. Yet, because of the atoning blood of Christ, those redeemed are not
condemned and can receive victory over those tendencies and inclinations (see Gen 8:21; Ps
51:5; Rom 3:9-18; 7:13-24; 8:1-8; Eph 2:1-3; 1 John 1:8; 2:16; Rev 3:5).

Scripture condemns heterosexual immorality no less than homosexual practice and warns
against any harboring of lustful thoughts and desires for such practices. While homosexuality is a
distortion of the Edenic ideal, “there is no condemnation” for homosexually oriented persons as

¢ Nicholas P. Miller, “Should Adventists Care About Protecting Traditional Marriage?” in Homosexuality,
Marriage, and the Church (ed. Roy Gane, Nicholas Miller, and Peter Swanson; Berrien Springs, MI: Andrews
University Press, 2012), 214-216.

7 Ellen G. White also makes this parallel between marriage and the Sabbath, Eden’s twin institutions,
indicating that we should advocate for them until the end of time. “Then [in Eden] marriage and Sabbath had their
origin, twin institutions for the glory of God in the benefit of humanity . . . He enunciated the law of marriage for all
the children of Adam to the close of time” (AH 340). “Marriage was from the creation constituted by God a divine
ordinance. The marriage institution was made in Eden. The Sabbath of the fourth commandment was instituted in
Eden . ... Then let this, God’s institution of marriage, stand before you as firm as the Sabbath . . .” (TSB 159).

8 Ellen White declared that Romans 1:18-32, which details a descent into sensuality ending especially in
homosexual behavior, as especially applicable to the last days. “A terrible picture of the condition of the world has
been presented before me. Immorality abounds everywhere. Licentiousness is the special sin of this age. Never did
vice lift its deformed head with such boldness as now. The people seem to be benumbed, and the lovers of virtue and
true goodness are nearly discouraged by its boldness, strength and prevalence. I was referred to Romans 1:18-32, as
a true description of the world previous to the second appearing of Christ” (CG 440).
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long as they “are in Christ Jesus” (Rom 8:1) and do not harbor or act upon their orientation and
propensities. The same principle applies to those who struggle with heterosexual immorality (see
Matt 5:27-28; Rom 6:1-23; 8:1-4; Col 3:1-10; James 1:14-15). Even as some individuals may
experience a miraculous deliverance from sinful heterosexual and homosexual urges, others may
have to wrestle with such tendencies all their lives (see Gal 5:16-25).” One is not culpable for
these involuntary tendencies, but for acting upon them either in imagination or actual practice.!’
In Matthew 19:12 Jesus refers to three specific categories of people: (1) eunuchs by birth;
(2) eunuchs made by man; (3) eunuchs by personal choice. While this passage does not explicitly
refer to homosexuality, it does reveal that the Bible recognizes that some sexual departure from
the norm can be inherited, acquired, or chosen. In addition it demonstrates that Christ
acknowledges that some persons choose sexual abstinence for the sake of the kingdom of God.

Homosexual Practice in the Old Testament

Homosexual Practice in Narratives of the Pentateuch (Genesis 19) and the Former
Prophets (Judges 19)

The story of Lot and Sodom (Gen 19:1-11) is well known and is often considered a classic
reference to the practice of homosexuality. It is suggested by some defenders of homosexual
practice that the word yada‘ “to know” used in v. 5 does not refer to sexual activity, but simply
means “get acquainted with.” However, in v. 8 the verb yada‘ is used in connection with Lot’s
daughters and unmistakably refers to sexual intercourse. Modern interpreters acknowledge that
contemplated homosexual activity along with issues of inhospitality (or xenophobia) is described
in Genesis 19, but they also insist that the sexual issue is that of rape or violence.

Beyond the significance of the word yada ‘, one must also recognize that in the overall
movement of the narrative, this incident is used to characterize the depth of depravity in Sodom
and Gomorrah. Thus, “[W]hat makes this instance of inhospitality so dastardly, what makes the
name ‘Sodom’ a byword for inhumanity to visiting outsiders in later Jewish and Christian
circles, is the specific form in which the inhospitality manifests itself: homosexual rape.”!!

But the larger context of the later prophetic passages that refer to this narrative clearly
indicates a sexual interpretation and a condemnation of homosexual practice and not simply
homosexual rape (Ezek 16:43, 50; cf. Jude 6-7; 2 Pet 2:4, 6-8; these passages are examined in
some detail below). One sees the same distaste for rape in the reprehensible actions in the story
of the Levite and his concubine in Judges 19. That “text of terror” at the end of the book of

9 See the documentation, e.g., in Stanton L. Jones and Mark A. Yarhouse, Homosexuality: The Use of
Scientific Research in the Church’s Moral Debate (Downers Grove, IL: InterVarsity, 2000), 117-151; idem, “Ex-
Gays? An Extended Longitudinal Study of Attempted Religiously Mediated Change in Sexual Orientation,” in
Homosexuality, Marriage, and the Church (ed. Roy E. Gane, Nicholas P. Miller, and H. Peter Swanson; Berrien
Springs, Mich.: Andrews University Press, 2012), 367-392; and the discussion below.

19 For a similar distinction made between practice and orientation, see Robert A. J. Gagnon, The Bible and
Homosexual Practice: Texts and Hermeneutics (Nashville, TN: Abingdon, 2001), 37-38; cf. Thomas E. Schmidt,
Straight and Narrow? Compassion and Clarity in the Homosexuality Debate (Downers Grove, IL: InterVarsity
Press, 1995), 164-165; and Stanley J. Grenz, Welcoming but Not Affirming: An Evangelical Response to
Homosexuality (Louisville, KY: Westminster John Knox, 1998), 119-125.

' Gagnon, Homosexual Practice, 75-76.
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Judges, portrays men of Gibeah, “base fellows,” making homosexual advances against a Levite
who was a guest in a friend’s house. The narrator makes clear the contemporary perspective on
this activity by recording the words of the master of the house to the would-be homosexual
assailants: “No, my brothers, do not act so wickedly [/4ip ‘il of ra ‘a ‘]. Since this man is my guest,
do not do this vile [nebalah] thing. . . . but against this man do not do such a vile [rebalah]
thing” (Judg 19:23-24).

The author of Judges gives his own summary of the outrage contemplated (homosexual
rape) and committed (the rape of the concubine) at Gibeah in the words of those who were
contemporaries of the event: “Has such a thing ever happened since the day that the Israelites
came up from the land of Egypt until this day? Consider it, take counsel, and speak out” (Judg
19:30). The narrator also brackets this whole narrative complex (which comprises Judg 19-21)
with a signal that the events depict a nation gone tragically awry. Judges 19-21 begins with the
comment, “In those days, when there was no king in Israel” (Judg 19:1); and the concluding
comment is even more to the point, about a nation who did not even consider the truths of God’s
will: “In those days there was no king in Israel; all the people did what was right in their own
eyes” (Judg 21:25).

Homosexual Practice in Pentateuchal Legislation: Leviticus 18:22 and 20:13

The Mosaic Law strongly condemns all homosexual activity. In addition to the prohibition of
male cult prostitutes (gedeshim) in Deuteronomy 23:17 (MT 18),'? the basic legislation
proscribing homosexual practice is found in Leviticus 18:22: “You shall not lie with a male
[zakar] as with a woman; it is an abomination.” Some modern translations (e.g., KJV and NIV)
render zakar as “man” or “mankind,” which could imply only an adult male, or the entire human
species, but the meaning of this term is clearly “male,”!* denoting all members of this gender
regardless of age. Thus the use of this term is a prohibition of all male to male sexual relations.
Unlike ancient laws outside of the Bible relating to homosexual activity, both parties here
are penalized, thus clearly including consensual male-male intercourse, not just homosexual
rape: “The absoluteness of the prohibition is unlike anything else found in the ancient Near East
or Greece—contexts that made accommodations depending on active role, consent, age or social

12 Richard M. Davidson, Flame of Yahweh: Sexuality in the Old Testament (Peabody, MA: Hendrickson
Publishers, 2007), 91-105.

13 Despite some recent suggestions that the Bible is ambivalent or unclear as to what constitute the specific
identifying features of a male, the Hebrew Scriptures explicitly identify a male as one who has external male
genitalia. See, e.g., Gen 17:10-11, where God Himself defines the marker of a male: “Every male child among you
shall be circumcised; and you shall be circumcised in the flesh of your foreskins, and it shall be a sign of the
covenant between Me and you.” See also the numerous passages in the Former Prophets where most modern
versions correctly translate “male” but the KJV accurately captures the literal Hebrew phraseology: one “who
pisseth against the wall” (alluding to the urination of the male penis): 1 Sam 25:22, 34; 1 Kgs 14:10; 16:11; 21:21; 2
Kgs 9:8; cf. 2 Kgs 18:27; Isa 36:12. Note that this phrase occurs as part of the “Word of the Lord” in three of these
passages: 1 Kgs 14:10; 21:21; 2 Kgs 9:8. There is no doubt in divine speech as to what is the identifying marker of
being a male.
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status of the passive partner (alien, slave, foreigner), and/or cultic association.”'* “The language
is devastatingly untechnical, leaving no room for ambiguity.”!®

The Hebrew clause lo’ tishkab “you shall not lie” is a negative particle followed by the
gal imperfect, expressing a permanent negative command. The phrase mishkebeh ’isha “the lying
of'a woman” is clearly a euphemism for sexual intercourse (cf. the male equivalent of this
passage in Judg 21:11-12). Thus this passage is a permanent prohibition of all sexual intercourse
of a man with another male (zakar). This would also prohibit pedophilia or pederasty since the
term zakar refers to any male, and not just a grown man.

Although the proscription in Leviticus 18 explicitly mentions only male homosexual
relations, this prohibition applies also to lesbian relationships. The masculine singular in Hebrew
often expresses gender inclusive situations, as for example, in the prohibitions of the seventh and
tenth commandments of the Decalogue. And so, it is reasonable to conclude that the legislation
in Leviticus 18 prohibits corresponding sexual offenses by females even when it addresses only
men.

Leviticus 18:22 and 20:13 reveal the underlying characterization of homosexual practice
from the divine perspective: God considers it to ‘ebah “abomination.” This is the term used twice
(in the singular) specifically for homosexual practices, as noted above, and four more times in
Leviticus 18 (in the plural) to summarize all of the sexually-related sins (including
homosexuality) mentioned in this chapter (vv. 26, 27, 29, 30). These are the only occurrences of
the term in the book of Leviticus. The basic meaning of fo ‘ebah is an “abominable, detestable,
offensive thing.” The fact that among the list of specific prohibitions of sexual acts in Leviticus
18, the word to ‘ebah is only mentioned with regard to homosexual intercourse, indicates the
degree of offensiveness associated with homosexual activity. Indeed, in the entire Pentateuch the
only forbidden sexual act to which the word to ‘ebah is specifically attached is homosexual
intercourse. This, however, should not be taken to mean that God deals with the heterosexual
immoralities mentioned in this chapter with any less severity.

Some have maintained that the term fo ‘ebah only refers to Jewish ceremonial impurity,
and therefore is linked to those practices of the heathen nations—ritual impurity and cultic
prostitution—which would ceremonially defile the sanctuary. Particularly with regard to
homosexual practice, it has been argued that this practice is condemned only because of its
association with the idolatrous fertility cults and not because it is considered evil per se.
Expressed in different terms, it is suggested that the condemnation of homosexual practice as
“abomination” is based solely upon Israel’s particular cultic/ritual concerns and not upon
universally applicable moral/ethical considerations. However, the wide-ranging usage of this
term to ‘ebah in the Torah and elsewhere in the Hebrew Bible reveals that its meaning goes far
beyond ritual-cultic contexts and most often (if not exclusively) refers to a moral and not just
ritual offense.!®

It is true that the Levitical injunctions against homosexual practice are placed within the
wider setting of the Canaanite abominations. But the deduction of some recent studies—
“connected with pagan practice, therefore forbidden”—does not properly interpret the Scriptural

14 Robert A. J. Gagnon, “The Bible and Homosexual Practice: Key Issues,” in Dan O. Via and Robert A.
Gagnon, Homosexuality and the Bible: Two Views (Minneapolis, MN: Fortress, 2003), 63—64.
15 Roy Gane, Leviticus, Numbers (NIVAC 3; Grand Rapids, MI: Zondervan, 2004), 321.
16 See the careful analysis of the usages of this term in the Hebrew Bible in Gagnon, Homosexual Practice,
117-120.
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context. The “pagan practice” argument is actually turned on its head when one realizes that
since much of Israel’s cultic ritual coincides with pagan practice (sacrifices, feasts, blood rites,
etc.), therefore where an objection is raised to a given pagan rite some reason other than its
association with a pagan practice must be sought. The context of Leviticus 18 and 20 provides
just such a reason. In Leviticus 18:24-30 and 20:22-23, God indicates that the sexual distortions
described in previous verses (including homosexual practice) are defiling in their very nature
and not just because they violate Israel’s cultic ritual. These sexual distortions generate moral
impurity that is distinct from ritual impurity.!” Because of such practices among the
Canaanites—who did not have Israel’s cultic ritual—*"“the land became defiled; . . . and the land
vomited out its inhabitants” (Lev 18:25). Just as the land vomited out the Canaanites, so God
warns that it will vomit out Israel if she engages in such abomination (vv. 27-28). This
punishment is summarized in Leviticus 18:20: “For whoever commits any of these abominations
shall be cut off from their people.” Once again, it is important to remember that “these
abominations” include immoralities of both a homosexual and a heterosexual nature.

That the legislation of Leviticus 18 comprises universal moral law, and not just ritual law
pertaining only to Israel, is also evident from the fact that these laws are explicitly applied to the
“stranger” or “resident alien” (ger) as well as to the native Israelite (v. 26). This applicability to
the “stranger” becomes a decisive factor for the early NT Church in determining which laws
beyond the Ten Commandments should be regarded as obligatory for Gentile Christians. In Acts
15:28-29, the four categories of prohibitions imposed upon Gentile Christians are precisely the
same four, in the same order, as those listed in Leviticus 17—-18 which are applicable to the
stranger, with the final prohibition, porneia, summarizing the illicit sexual activities described in
Leviticus 18.'® Clearly the NT covenant community saw this reference to the “stranger” as an
indication of the trans-temporal and trans-cultural nature of these laws, including the law
prohibiting homosexual activity. (More on this below in our examination of the NT evidence.)

The rationale of the prohibitions in Leviticus 18—including homosexual practice—rests
upon the foundational principles of Creation order in Genesis 1:27-28: the creation of all
humanity in the image of God as “male and female”; the call for a man and his wife to become
“one flesh,” and the command to “be fruitful and multiply, and fill the earth.” “These principles
describe the order and structure of humanity in two relationships: to God and to society. All the
laws of Leviticus 18 may be understood as violations of these principles.”!” The heterosexual or

17 On this distinction, see Roy Gane, “Some Attempted Alternatives to Timeless Biblical Condemnation of
Homosexual Acts,” in Homosexuality, Marriage, and the Church: Biblical, Counseling, and Religious Liberty
Issues (ed. Roy E. Gane, Nicholas P. Miller, and H. Peter Swanson; Berrien Springs, MI: Andrews University Press,
2012), 165-6, 172.

18 For details, see Jifi Moskala, The Laws of Clean and Unclean Animals in Leviticus 11: Their Nature,
Theology, and Rationale (An Intertextual Study) (Adventist Theological Society Dissertation Series 4; Berrien
Springs, MI: Adventist Theological Society Publications, 2000), 377.

It is also very interesting to observe that the Scripture reading in the Synagogue on the Day of Atonement
(in the afternoon) is taken from Lev 17—18; Amos 9, and the book of Jonah. These three portions of the Hebrew
Bible have Gentiles in mind. The first two readings (Leviticus and Amos) are definitely reflected in Acts 15, and the
church’s openness to non-Jews demonstrates familiarity and alignment with the main thought of the book of
Jonah—the desire and compassion of God to save everyone.

19 Wold, Out of Order, 130. See also Gagnon, Homosexual Practice, 136: “All the laws in Lev 18:6-23;
20:2-21 legislate against forms of sexual behavior that disrupt the created order set into motion by the God of
Israel.”
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homosexual activities proscribed in Leviticus 18 and 20 are portrayed as “abominations” because
they violate the divine order of gender set forth in Genesis 1:27 and 2:24.

This connection with the Creation order is implicit in the refrain of Leviticus 18:22 and
20:13: “with a male as with a woman.” Such phraseology intertextually links with both Genesis
1:27 and 2:24. The refrain in Leviticus 18:22 and 20:13 “is the best indication we have of what
the primary concern was; namely, behaving toward another man as if he were a woman by
making him the object of male sexual desires. That is an abomination, an abhorrent violation of
divinely sanctioned boundaries—in this case, gender boundaries established at creation.”?® The
prohibition of homosexual relations is not an issue of gender status (male honor or hierarchy), as
some would claim, but concerns “a distortion of gender itself, as created and ordered by God.”?!
Brevard S. Childs perceptively captures this biblical rationale, and the implication for today:

The recent attempt of some theologians to find a biblical opening, if not warrant, for the
practice of homosexuality stands in striking disharmony with the Old Testament’s
understanding of the relation of male and female. The theological issue goes far beyond
the citing of occasional texts which condemn the practice (Lev 20:13). . .. The Old
Testament views homosexuality as a distortion of creation which falls into the shadows
outside the blessing.??

Homosexual Practice in the Latter Prophets: Ezekiel 16 and 18

Ezekiel 16:48-50 alludes to the attempted homosexual activity of the men of Sodom recorded in
Genesis 19 and compares this incident to the condition of Ezekiel’s Judean contemporaries.
Some have argued that this prophetic passage has in view only the display of inhospitality, and
not homosexual practice, in its mention of the sins of Sodom, but as with the case of the outrage
at Gibeabh, it is not a matter of “either-or” but “both-and.” Ezekiel does indeed highlight Sodom’s
non-sexual offenses: “She and her daughters had pride, excess of food, and prosperous ease, but
did not aid the poor and needy” (Ezek 16:49). But those who argue solely for non-sexual sins at
issue here fail to read this passage in its wider context. In the very next verse (v. 50), mention is
made of the “abomination” (ESV; fo ‘ebah, singular) committed by Sodom, and this word

20 Gagnon, Homosexual Practice 135-136. Cf. David T. Steward, “Ancient Sexual Laws: Text and
Intertext of Biblical Holiness Code and Hittite Laws” (PhD. diss., University of California, Berkeley, 2000), 378,
who concludes regarding all the laws of Leviticus 18: “All these possible sexual violations hark back to the
beginning, to the era when God set in motion the ongoing re-creation of humankind.”

2! Gagnon, Homosexual Practice, 142.

22 Brevard S. Childs, Old Testament Theology in a Canonical Context (Philadelphia, PA: Fortress, 1985),
194. Beyond the two main pointers toward universality and permanent normativity within the Levitical texts which
we have already emphasized—the absolute, all-encompassing language and the grounding of the legislation in the
Creation order—there are several other biblical indicators that the Levitical legislation concerning homosexual
practice is trans-temporal and trans-cultural. First, the legislation proscribing homosexual activity is grouped with
prohibitions of other sex acts that transcend the culture and setting of ancient Israel: incest, adultery, and bestiality.
Second, homosexual intercourse is a “first-tier sexual offense,” grouped together with other sexual offenses that are
punishable by death sentence (Lev 20:10—16). Third, the language of purity used to describe the sexual offenses in
Leviticus 18 and 20, far from relegating these laws to the status of non-rational, pre-ethical, or mere ritual, actually
buttresses the morality of the laws. “The conjunction of purity and prohibition often buttresses a moral judgment by
focusing on the inherently degrading character of the act for participants and its destabilizing effects for the
community” (Gagnon, “Key Issues,” 66).
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“abomination” (to ‘ebah, singular) is the exact term used to describe homosexual practice in
Leviticus 18:22 and 20:13.

Those who regard the sin of Sodom as non-sexual argue that the word “abomination”

(to ‘ebah) in v. 50 simply refers to the social injustice described in v. 49. However, a careful look
at this passage® reveals that the term fo ‘ebah “abomination” (singular) in v. 50 speaks of an
additional offense beyond the social injustice of v. 49, and the reference to to ‘abot
“abominations” (plural) in v. 51 is a summary statement of all four sins of Sodom described in
vv. 49-50. The parallel passage which confirms this interpretation is a similar list of vices in
Ezekiel 18:10—13, where Ezekiel again uses to ‘ebah (singular) followed by to ‘ebot (plural). In
this latter passage it is unmistakable that the use of the singular 7o ‘ebah “abomination” refers to
an additional act separate and distinct from the oppression of the poor and the needy, and the
plural to ‘ebot “abominations” is a summary referring to “all these abominations™ (v. 13) of the
previous list.

This usage of to ‘ebah in Ezekiel 18 provides a strong intertextual linkage with the precise
grammatical usage of this term in singular and plural in Leviticus 18. In Leviticus 18 there is a
list of various forbidden sexual relations (vv. 6-23), and the summary (vv. 26, 27, 29, 30)
characterizes these as “abominations” (o ‘ebot, plural), while homosexual intercourse is singled
out for special mention within this list as an “abomination” (fo ‘ebah, singular) in 18:22 (cf.
20:13). The point is the same in both Leviticus 18 and Ezekiel 18: All of the preceding acts are
“abominations,” but there is one specific act that is labeled “abomination” above the others:
homosexual intercourse.

It may also be noted that the other two occurrences of fo ‘ebah in the singular in Ezekiel
(22:11; 33:26), like all the occurrences (both singular and plural) of 7o ‘ebah in Leviticus, refer to
sexual sins. In sum, “the evidence indicates that the singular 76 ‘ébd in Ezek 16:50 refers to the
(attempted) commission of atrocious sexual immorality at Sodom, probably the homosexual
intercourse proscribed in Lev 18:22; 20:13.7%

In addition to the linkage between the term “abomination” in Ezekiel and homosexual
practice proscribed in Leviticus 18 and 20, one cannot ignore the dominant overtone of sexual
immorality throughout Ezekiel 16 which lends further support to the interpretation that for
Ezekiel Sodom’s sin included sexual immorality. Whatever the specific revolting sexual activity,
God declares of Judah, “Because you have not remembered the days of your youth, but have
enraged me with all these things; therefore, I have returned your deeds upon your head, . . . Have
you not committed lewdness [zimmah] beyond all your abominations” (Ezek 16:43)? The word
zimmah “lewdness, wickedness, depravity” in this passage is the very term used in Leviticus and
also often in Ezekiel to refer to “premeditated sexual sins.”?> As with the situation at Gibeah, the
xenophobic inhospitality of the Sodomites was reflected in homosexual activity, the latter being
referred to as abomination [zo ‘ebah] and lewdness [zimmah].

23 Gagnon, Homosexual Practice, 80-85; cf. the brief synthesis in idem, “Key Issues,” 57-58.
24 Gagnon, Homosexual Practice, 83-84.
25 See Lev 18:17; 20:14; Judg 20:6; Ezek 16:27, 58; 22:9; 23:27, 29, 35, 44, 48; 24:13. Wold, Out of Order,
88, points out how the term “is applied to deliberate sin, and sometimes stands parallel to words for lust and harlotry
in Ezekiel.”
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Homosexual Practice and the New Testament
Homosexual Practice According to Jesus’ Teachings and the Jerusalem Council

Jesus affirms the creation ideal of marriage between a man and a woman by quoting from
Genesis 1:27 and 2:23: “But from the beginning of the creation, God made them male and
female. For this reason a man shall leave his father and mother, and shall be joined to his wife,
and the two [man and woman] shall become one flesh” (Mark 10:6-8; cf. Matt 19:5, emphasis
supplied). Jesus’ emphasis on the fact that “God made” this arrangement “from the beginning of
creation,” shows His acceptance of the prescriptive nature of the Creation texts, and affirms that
heterosexual relations as divinely ordained in Genesis 1 and 2 remain normative in NT times.

Jesus’ pronouncements against porneia (Matt 5:32; 15:19; 19:9; Mark 7:21), when
viewed against the OT background, include same-sex intercourse as well as other heterosexual
practices (Matt 10:15; 11:23-24; Mark 6:11; Luke 10:12; 17:29). The nature of porneia (without
qualifiers) as used by Jesus and the various NT writers has been the subject of considerable
debate, but the OT provides the key to its identification. Especially significant is its usage (again
without qualifiers) in Acts 15:28-29, where, as we saw, intertextual allusions to Leviticus 17 and
18 are unmistakable.

Acts 15 lists four prohibitions for Gentile Christians given by the Jerusalem Council:
“That you abstain from things offered to idols, from blood, from things strangled, and from
sexual immorality [porneia]” (v. 29). Particularly striking is that this is the same list, in the same
order, as the four major legal prohibitions explicitly stated to be applicable to the stranger/alien
as well as to native Israelites in Leviticus 17 and 18. These OT chapters forbid: (1) sacrificing to
demons/idols (Lev 17:7-9); (2) eating blood (Lev 17:10-12); (3) eating anything that has not
been immediately drained of its blood (Lev 17:13—16); and (4) various immoral sexual practices
(Lev 18). In this clear case of intertextuality, the Jerusalem Council undoubtedly concluded that
what should be prohibited to Gentile Christians were those very practices forbidden to the
uncircumcised alien in Leviticus 17 and18.

The parallel of the fourth prohibition in each passage is unambiguous: what Acts 15
labels porneia are those immoral sexual practices included in Leviticus 18. These activities may
be summarized in general as illicit sexual intercourse including incest, adultery, homosexual
practices, and bestiality. Various scholars have recognized this intertextual connection.?® The
correlation between Acts 15 and Leviticus 17 and 18 provides a solid foundation for determining
what the early Church understood by the term porneia. “No first-century Jew could have spoken
of porneiai (sexual immoralities) without having in mind the list of forbidden sexual offenses in
Leviticus 18 and 20, particularly incest, adultery, same-sex intercourse, and bestiality.”*” Thus
Jesus’ denunciation of porneia includes all forms of sexual immorality including homosexual
practice.

26 See especially H. Reisser, “porneud,” in NIDNTT (1975), 1:497-501; F. Hauck and S. Schulz,
“nopvn, mOpvog, mopvein, TOpved®, Ekmopved®,” TDNT, 6:579-595; and Terrance Callan, “The Background of the
Apostolic Decree (Acts 15:20, 29; 21:25),” CBQ 55 (1993): 284-297.
27 Gagnon, “Key Issues,” 72.
10



Homosexual Practice and the Pauline Epistles

The apostle Paul specifically denounces homosexual lust and practice in three passages: Romans
1:24-27; 1 Corinthians 6:9-11; and 1 Timothy 1:10. Each of these passages must be interpreted
according to the OT context to which it alludes.

Paul’s entire discussion in Romans 1 reveals that the OT Scriptures are his source of
ultimate authority for normative social behavior. It has been argued that Romans 1:24-27 only
speaks of “exploitive forms of homoerotic behavior: pederasty (love of boys), sex with slaves,
prostitution, and/or homoeroticism in the context of idolatrous cults, so we cannot know what
Paul would have thought about committed adult relationships.”®

Others have set forth a misogyny argument, claiming that Paul was opposed to same-sex
intercourse because he feared that homoerotic unions would upset the hierarchical dominance of
men over women.?® Still others have argued that Paul had no concept of a homosexual
orientation—a relatively fixed and congenitally based disposition—so we cannot know what
Paul would have thought about same-sex intercourse between two people exclusively oriented
toward the same sex.>°

However, against all of these positions, Romans 1:18-27 contains strong intertextual
echoes with the creation account in Genesis 1:26-30. In the Genesis passage, God begins by
making “humans” in God’s “likeness” and “image”—"“male” and “female”—and then proceeds
to give them dominion over the “birds,” the “cattle,” and “creeping” things. In sum, Adam and
Eve were to worship God, in whose image they are made, and to have dominion over the
animals.

In Romans, an inversion of this pattern is revealed. Paul begins by referencing the
“creation of the world,” and the power and divinity of God seen through “what has been made,”
but then reflects how the story has changed. Humans now remake the glory of God into an
“image” and “likeness” of “corruptible man,” as well as of “birds,” “animals,” and “creeping”
things. The human then ends up worshipping these very creatures that humans were meant to
have dominion over, and abandons the natural use of the “male” and the “female.” The inversion
is complete, instead of having dominion over the beasts, humans now worship and serve “the
creature rather than the Creator.” They remake the image of God, in which both male and female
were fashioned, into an intensification of either masculinity or femininity (Rom 1:20-25).%!

28 This is the position, for example, of Robin Scroggs, The New Testament and Homosexuality: Contextual
Background for Contemporary Debate (Philadelphia, PA: Fortress, 1983), passim, and Dale B. Martin,
“Arsenokoites and Malakos, Meanings and Consequences,” in Biblical Ethics and Homosexuality: Listening to
Scripture (ed. Robert Brawley; Louisville, KY: Westminster John Knox), 117-136), as summarized by Gagnon,
“Key Issues,” 74. For further discussion, see idem, Homosexual Practice, 347-361.

2 This is the view of, e.g., Bernadette J. Brooten, Love Between Women: Early Christian Responses to
Female Homoeroticism (Chicago Series on Sexuality, History, and Society; Chicago, IL: University of Chicago
Press, 1996), passim, and David E. Fredrickson, “Natural and Unnatural Use in Romans 1:24-27: Paul and the
Philosophic Critique of Eros,” in Homosexuality, Science, and the Plain Sense of Scripture (ed. David Balch; Grand
Rapids, MI: Eerdmans, 2000), 197-241, as summarized by Gagnon, “Key Issues,” 75. For extended critique, see
idem, Homosexual Practice, 361-380.

30 This is the position, for example, of Martti Nissinen, Homoeroticism in the Biblical World: A Historical
Perspective (Minneapolis, MN: Fortress, 1998), 103—113.

31 See Richard B. Hays, Moral Vision of the New Testament (New York, NY: HarperCollins, 1996), 386;
Gagnon, “Key Issues,” 77-78. There is also evidence that Rom 1:18-32 is intertextually alluding to the OT Sodom
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Paul’s concern in this passage is with the image of God according to Genesis Creation order,
which humans have corrupted with idolatry and ensuing heterosexual and homosexual
immoralities. Paul is distressed, because these departures from original design cannot reflect
God’s glory.

Romans includes language declaring that the relationships at issue are characterized by
mutuality, rather than exploitation. The phrase “men . . . burned in their desire toward one
another [allélous]” uses the Greek term allelous, which indicates a mutuality, a shared
experience of desire. Moreover, the reference to “women exchang[ing] the natural function for
that which is unnatural,” also reveals a concern with elements beyond exploitation or dominance.
Lesbian relationships were especially known in ancient times for their lack of hierarchy,
domination, or prostitution.? Paul speaks of those who “exchanged natural [physikén]
intercourse for unnatural [para physin]” (Rom 1:26). But the word “natural” (physikos) here does
not refer to what is natural to the person who practices it. Rather, it means what is according to
the nature of things as God created it, and “unnatural” is that which is “against nature” as God
ordained it from the beginning as the immediate context speaks of God’s “creation of the world”
(Rom. 1:20, 26). Indeed, even in the larger Greco-Roman world, homosexual conduct of any sort
was understood as being against nature.** It is only the modern conception of “nature” that
means whatever the human desires. Paul, conversely, held that human nature, being fallen and
sinful, would be expected to have desires against God’s created order, commandments, and plans
for humanity (cf. Rom 5:15-20; 7:7-23). However, Paul also teaches that an escape from “the
body of death” and a new victorious life are given through the “Spirit of life in Christ Jesus”
(Rom. 7:24; 8:1).3

Further, in the vice list of 1 Corinthians 6:9, Paul mentions the malakoi (lit. “soft men”),
which likely alludes to men who are lain with as a man lies with a woman (see Lev 18:22 and
20:13).3° First Corinthians 6:9 also refers to the arsenokoitai “men lying with males,” and this
term appears again in Paul’s vice list of 1 Timothy 1:10. Against those who see a Greco-Roman
background behind Paul’s condemnation (and thus limit this term to something less than all
same-sex intercourse), it cannot be overemphasized that this term never appears in the secular
Greek of Paul’s day, but only in Jewish-Christian literature. The compound term points to the
background of the LXX translators in their rendering of Leviticus 18:22 and 20:13, as they
combined the words male (arsén) and lying (koité), corresponding to the Hebrew terms zakar
(male) and mishkab (lying), to denote “homosexual intercourse.” The undeniable intertextual

tradition. See esp. Philip F. Esler, “The Sodom Tradition in Romans 1:18-32,” BTB 34 (2004): 4—16.

32 Robert A. J. Gagnon, “The Scriptural Case for a Male-Female Prerequisite for Sexual Relations: A
Critique of the Arguments of Two Adventist Scholars,” in Homosexuality, Marriage, and the Church (ed. Roy E.
Gane, Nicholas P. Miller, and H. Peter Swanson; Berrien Springs, Mich.: Andrews University Press, 2012), 112—
114.

3 E.g., “Pleasure in mating is due to nature when male unites with female, but against nature when male
unites with male or female with female.” Plato, Laws 636c.

34 “Were nature to be defined in the first instance by proclivities and impulses, Paul would have had to
declare “natural” the sinful life since Paul understood sin to be an innate impulse, running through the members of
the human body, passed on by an ancestor (Adam), and never entirely within human control (see Rom. 5:12-20;
7:7-23). Linking the existence of congenitally (or at least biologically) influenced impulses to morality is thus
fatally flawed.” Gagnon, “The Scriptural Case for a Male-Female Prerequisite for Sexual Relations,” 119.

33 For support of this interpretation, and critique of alternative views, see esp. Hays, Moral Vision of the
New Testament, 382—383; and Gagnon, Homosexual Practice, 306-312.
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link between Paul’s use of arsenokoitai (1 Cor 6:9 and 1 Tim 1:10) and Leviticus 18 and 20,
indicates that Paul is primarily referring to the OT Levitical background which forbids all same-
sex intercourse and not just issues of exploitation or orientation.

Homosexual Practice and the General Epistles: Jude 6-7; 2 Peter 2:4, 6-8

Two passages in the General Epistles refer to the sin of Sodom and Gomorrah and condemn
these two cities for sexual sin and not just for xenophobic inhospitality or failure to provide
social justice. Jude warns that “certain intruders have stolen in” to the Church, “who pervert the
grace of our God into licentiousness [aselgeia]” (v. 4). Jude gives three examples of groups of
sinners in the OT times who did not escape divine judgment, and the third and climactic example
is that of the cities of Sodom and Gomorrah and their surrounding cities, who “indulged in
sexual immorality [ekporneusasai] and pursued unnatural lust [sarkos heteras]” (v. 7). The
reference to “unnatural lust” alludes to homosexual practice in Sodom and Jude’s overall
description certainly portrays the sins of these cities as sexual in nature and not just related to
matters of hospitality and social justice. *°

The second epistle of Peter likewise warns of false teachers who would arise in the
Church, just as false prophets arose in ancient Israel (2 Pet 2:1-3). Peter, like Jude, utilizes three
OT examples of groups of sinners who did not escape divine judgment, reserving his third and
climactic example for the experience of Sodom and Gomorrah (vv. 6-10). Peter uses similar
language as did Jude to describe the wickedness of these cities, specifically singling out their
sexual sins. Peter speaks of Lot who was “greatly distressed by the licentiousness [aselgeia] of
the lawless” (v. 7) and “was tormented in his righteous soul by their lawless deeds [anomois
ergois] that he saw and heard” (v. 8). In applying these OT examples to the current situation in
the first-century Church, Peter especially singles out the sexually-related sins, “especially those
who indulge their flesh in depraved lust [tous opiso sarkos en epithumia miasmou
poreuomenous]” (v. 10), a fitting description of the attempted homosexual rape in Genesis 19 as
well as the sexual immorality of Peter’s day. Both Peter and Jude thus connect the sin of Sodom
and Gomorrah with sexual immorality and not just xenophobic inhospitality or social injustice, in
harmony with what we have seen in the OT material.

Summary of Biblical Teachings on Homosexual Practice

Our examination of the relevant passages throughout the Bible, the authoritative norm for
Christian life and teaching, has revealed the following three points. First, Scripture teaches a
uniform and explicit condemnation of homosexual practice. Not only is there unequivocal
condemnation of homosexual practice throughout the OT and NT, but numerous lines of
evidence connected to the Levitical legislation and NT references to this legislation (Acts 15)
point to the universal (trans-cultural) and permanent (trans-temporal) nature of the prohibitions
against all types of homosexual activity. Ekkehardt Mueller states: “The study of the Pauline
passages dealing with homosexuality shows that homosexuality is not limited to violent and

36 See especially the discussion in James B. DeYoung, Homosexuality: Contemporary Claims Examined in
Light of the Bible and Other Ancient Literature and Law (Grand Rapids, MI: Kregel, 2000), 221-222, who
summarizes parallels with extra-biblical intertestamental Jewish literature.
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promiscuous activity; nor is it restricted to pederasty. All homosexual activity is against the
Creation order and against divine law and is, therefore, a sin that needs to be repented of,
forgiven, and given up.”?’

After surveying the evidence of both OT and NT, NT scholar Richard Hays summarizes
well the biblical witness concerning homosexual practice:

Though only a few biblical texts speak of homoerotic activity, all that do mention it
express unqualified disapproval. . . . The biblical witness against homosexual practices is
univocal. . . . Scripture offers no loopholes or exception clauses that might allow for the
acceptance of homosexual practices under some circumstances. Despite the efforts of
some recent interpreters to explain away the evidence, the Bible remains unambiguous
and univocal in its condemnation of homosexual conduct.®

It should be emphasized, however, that the biblical materials condemn homosexual practice, but
there is no castigation of innate homosexual orientation per se.

Second, Scripture condemns all forms of sexual immorality, whether homosexual or
heterosexual. The anthropology set forth in the Hebrew Bible assumes that after the Fall all
humans have a sinful nature or proclivity. To be sure, the implication of the seventh
commandment and tenth commandment is that even the thoughts are to be kept pure, and sexual
temptations arising from the fallen nature/orientation are to be resisted—both heterosexual and
homosexual (e.g., Matt 5:27-30). Thus one sees that in 1 Corinthians 6:9-10, Paul clusters
homosexual activities together with other immoral individuals: “Do not be deceived: neither the
sexually immoral, nor idolaters, nor adulterers, nor men who practice homosexuality, nor
thieves, nor the greedy, nor drunkards, nor revilers, nor swindlers (ESV).” Then he adds, “none
of these will inherit the kingdom of God.” At the same time, Paul teaches the possibility that
homosexuals can also experience renewal like the rest of the group. He writes, “And this is what
some of you used to be. But you were washed, you were sanctified, you were justified in the
name of the Lord Jesus Christ and in the Spirit of our God” (1 Cor 6:11). For those who struggle
with heterosexual and homosexual immorality, divine power is available through Christ to
enable us to live above sinful tendencies and nature.

Third, Scripture upholds the loving marriage between a man and a woman as the only
context in which sexual intercourse may be practiced. Although the OT allows polygamy and
divorce, and the NT, divorce under extreme circumstances (Mat 5:32; 1 Cor 7:15), these are
concessions and never part of God’s Edenic ideal (Mark 10:5). In the case of homosexual
practice, Scripture allows no such concessions.

37 Ekkehardt Mueller, Homosexuality, Scripture, and the Church (Silver Spring, MD: Biblical Research
Institute, General Conference of Seventh-day Adventists, 2010), 29.

38 Richard B. Hays, “The Biblical Witness Concerning Homosexuality,” in Staying the Course: Supporting
the Church’s Position on Homosexuality (ed. Maxie D. Dunnam and H. Newton Malony; Nashville, TN: Abingdon,
2003), 73, 78. Cf. idem, “Awaiting the Redemption of Our Bodies: The Witness of Scripture Concerning
Homosexuality,” in Homosexuality in the Church: Both Sides of the Debate (ed. Jeffrey S. Siker; Louisville, KY:
Westminster John Knox, 1994), 3—17.
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A Pastoral Approach to Distortions of the Edenic Ideal of Marriage
in Light of the Grace of God

Throughout the Bible, God unequivocally upholds the Creation plan for male and female (Gen
1:26) and the ideal of marriage between a man and a woman (Gen 2:24; Matt 19:8). Divine
judgment is pronounced against those who depart from this norm and that includes homosexual
practice. These judgments are expressed against peoples and nations that do not have access to
the oracles of God, and thus should be viewed as part of God’s guidance for humanity generally
and not just for the covenant community (Gen 18-19; Lev 18:24-30; Ezek 16:53-59; Jude 7).
This means that Christians have a responsibility to underline in their witnessing the protection
and promotion of the divinely instituted importance of heterosexual marriage and of motherhood
and fatherhood to the raising and development of children.?* Such efforts should be made in the
spirit of love and care for all members of the community, but we should resist, in the spirit of
Christ, calls to give up on traditional marriage, which was instituted at Creation, as a vital pillar
of social organization.*’

At the same time, the grace of God is revealed in the OT portrayals of these sexual and
family distortions. Homosexual practice is presented as part of the Canaanite abominations
condemned in Leviticus 18 and 20. Yet, these Canaanites, with their abominable practices, were
given 400 years of probation (Gen 15:16), with many opportunities to learn of the true God and
the universal standards of morality and holiness, and many did join God’s covenant people.
Witness also the grace of God to Sodom: Abraham was divinely directed to rescue Lot and the
inhabitants of Sodom from the hands of the four invading kings (Gen 14) and possibly some of
these rescued individuals were part of the crowd that attempted the homosexual rape at Lot’s
house (Gen 19). Furthermore, God would have spared the whole city, including the homosexual
practitioners if there had been even ten righteous persons in Sodom (Gen 18:32).

According to Ezekiel 16, Judah had multiplied abominations more than Sodom (v. 51),
including the abomination of homosexual practice. Just two chapters after the allegory of Ezekiel

3 The Adventist Church has already recognized in a formal statement the propriety of church members and
institutions acting to protect the civil institution of traditional marriage in a careful and compassionate manner.
“While Seventh-day Adventist institutions and members may appropriately advocate for preserving the unique and
God-given institution of heterosexual marriage in their societies and legal codes, it is the position of the Church to
treat those practicing homosexual or alternative sexual behaviors with the redemptive love taught and lived by
Jesus.” From “Responding to Changing Cultural Attitudes Regarding Homosexual and Other Alternative Sexual
Practices” voted Spring Meeting 2014. Cited on September 30, 2015. Online: https://www.adventist.org/en/
%?20information/official-statements/guidelines/article/go/0/responding-to-changing-cultural-attitudes-regarding-
homosexual-and-other-alternative-sexual-practice/.

40 Ellen White recognized the civil importance of marriage when she approvingly quoted historian Sir
Francis Scott’s observation regarding the assault on marriage undertaken in the French Revolution: “Intimately
connected with these laws affecting religion, was that which reduced the union of marriage—the most sacred
engagement which human beings can form, and the permanence of which leads most strongly to the consolidation of
society—to the state of a mere civil contract of a transitory character, which any two persons might engage in and
cast loose at pleasure. If fiends had set themselves to discover a mode of most effectually destroying whatever is
venerable, graceful, or permanent in domestic life . . . they could not have invented a more effectual plan than the
degradation of marriage” (GC 270). Ellen White’s involvement in temperance reform and the advocacy of laws
against alcohol can be seen as a model and template for public engagement by Adventists in the marriage question.
Her remarks regarding the marriage and Sabbath, two institutions from before the existence of sin in the world,
indicate we should advocate for them until the end of time.
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16, God bares his heart, revealing his gracious attitude toward Judah: “‘Cast away from you all
the transgressions that you have committed against me, and get yourselves a new heart and a new
spirit! Why will you die, O house of Israel? For I have no pleasure in the death of anyone,’ says
the Lord GOD. ‘Turn, then, and live’” (Ezek 18:31-32). According to Ezekiel 37, God promises
a spiritual resurrection from the dead for people who return from Babylonian exile, and in this
context, he also promises power to keep his statutes. He even takes responsibility for Israel’s
obedience: “I will put my spirit within you, and make you follow my statutes and be careful to
observe my ordinances” (Ezek 36:27). Over every distorted practice and abhorrent abomination,
to which we as humans are susceptible. God’s forgiving and empowering grace still prevails and
gives power for a new life.

Also, after condemning homosexual practices in Romans 1:26-27, Paul states in Romans
2:1: “Therefore you have no excuse, whoever you are, when you judge others; for in passing
judgment on another you condemn yourself, because you, the judge, are doing the very same
things.” Thomas Schmidt has provided wise admonition for us today: “We must express our
disapproval of homosexual practice in the context of our own sexual fallenness.”*!

We must emulate the blended justice and grace of God as we continue to uphold the
Scriptural vision of holiness and morality. When applying redemptive discipline we must
emphasize God’s provision of forgiveness and His promised empowerment to bring about
behavioral change in the lives of those who struggle against homosexual, or any other kinds of
immoral sexual practices. In sum, we must show the face of God depicted in the Bible, who is
“infinitely knowing, intimately caring, invincibly loving.”*

While being faithful to biblical teaching about homosexuality, we must also seek
earnestly to understand and empathize with the struggles and challenges that face those who
struggle with sexual immorality. This applies equally to gay and lesbian persons. In order to
understand them, we must seek them out and listen carefully to their stories. Many have been
deeply hurt emotionally by their heterosexual brothers and sisters.** We must also be sensitive to
the reality of high rates of homelessness and suicide among gay youth. Jesus mingled with and
ministered to all who were outcasts (Matt 9:11; Luke 5:30; 15:2). As Christians who are called to
love as Jesus loved, we too must be concerned with the real needs of gay youth. Many
homosexuals have been bullied, beaten, or even killed in various parts of the world. Gay persons
have not felt welcome in some churches and have often been the victims of gossip and crude
jokes. Some have been expelled from our Christian schools when they revealed their attraction to
the same sex. Most, if not all, have heard sermons that condemn homosexuals as persons, failing
to distinguish between persistent same-sex attraction (what some call a gay orientation) and the
practice of homosexuality. All persons, including practicing homosexuals, should be made to
feel welcome to attend our churches, where they can hear the Gospel. Individuals who surrender
such sexual practices and commit to lives of biblical purity should be welcomed into
membership and church office. All should receive spiritual care from the Church (Gal 6:1).

41 Schmidt, Straight and Narrow? 172. Schmidt (169—-175) has provided a very balanced position on the
appropriate stance of today’s Church and Synagogue toward homosexuality, a position that upholds both the biblical
standard and divine grace.

42 Ibid., 175. See also, Grenz, Welcoming but Not Affirming, passim.

43 The negative experiences of gays and lesbians described in this whole section are well documented in the
research of René D. Drumm. For details see her dissertation entitled “Becoming Gay and Lesbian: Identity
Construction Among Seventh-Day Adventist Homosexuals” (PhD diss., Texas Woman's University, 1998).
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We stand against any antipathy toward homosexuals as well as any cultural biases that
fuel a lack of Christ-like love toward them. These kinds of attitudes need to be repented of and
the Church needs to provide more intentional ministries directed toward gay and lesbian persons
(Matt 9:13; John 3:17). We should be aware of how easily we might fall into self-righteous
judgmentalism. Such examination might lead us to a greater sensitivity to the following
questions that many gay and lesbian persons wrestle with:

1.

"Did God make me this way and if so, why?”

While a discussion of the etiology of homosexuality is beyond the scope of this
statement, most researchers state that many factors contribute to same-sex attraction
and homosexual orientation.** Some persons describe their attraction to the same sex
as being among their earliest memories and contend that they would not have chosen
the painful experience of being gay or lesbian. Simplistic answers to the “why”
question should be avoided but we should be clear that all evil in this world is a
consequence of the Fall into sin (Rom 3:20, 25).

“If God made me this way, can He change me?”

Much contemporary literature denies the possibility that gay and lesbian persons can
be changed, and even claims that change attempts are harmful.*> Other important
studies show that there are some reliable testimonies of such change among those that
seek for faith-based counseling.*® However, does change mean that all same-sex
attraction disappears? Some who are now in monogamous heterosexual marriages
report that they still experience homosexual attractions, but that they choose not to act
on them.*” Others have pled with God to change them and have submitted to therapy
with the goal of change but have not been changed.*® They have accepted their same-
sex attraction as a continuing reality, but have chosen a life of renewal and purity in
Christ. Working through this process, whatever the result, can be extremely difficult.
As Christians, love would dictate that we are supportive, within the framework of
biblical standards, of people as they work to sort out this matter in their lives and that
we affirm their identity as persons for whom Christ died.

“If I accept myself as a gay or lesbian person, do I have a place in the Church?”

We are a Church made up of sinners saved by grace with love as its foundation (Matt
22:36-40) and such love should be shown equally to all members. Those who
struggle with temptation to same-sex sin should be treated the same way as members

4 Robert Crooks and Karla Baur, Our Sexuality (12 ed.; Belmont, CA: Wadsworth Cengage Learning
2014), 254-257.

45 American Psychological Association, “Answers to Your Questions About Sexual Orientation and
Homosexuality” (April 4, 2005).

46 Jones and Yarhouse. “Ex-Gays?” 367-392.

47 Winston King, ‘““Born that Way’ and Redeemed by Love,” in Homosexuality, Marriage, and the Church.
(ed. Roy E. Gane, Nicholas P. Miller, and H. Peter Swanson; Berrien Springs, MI: Andrews University Press, 2012),

485-495.

48 Daneen Akers and Stephen Eyer, directors and producers, "Seventh-Gay Adventists," documentary film
(Filmakers Library, 2012).
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who struggle with temptation to other forms of sexual sin (Matt 18:4; Mark 2:17,
Luke 5:31; 19:10). We strongly affirm that such persons have a place in the Seventh-
day Adventist Church. Those who experience persistent same-sex attraction, but who
are committed to lives of sexual purity and abstinence, should be given the

opportunity to participate in all church activities including leadership positions in the
Church.

There are two main misconceptions about gay and lesbian persons that need to be unpacked:

1. “They are sinners, therefore, they must not love God.”
In reality, some gay and lesbian persons passionately love God. According to
statistician George Barna, a good number of gays “consider themselves to be
Christian, and claim to have some type of meaningful personal commitment to Jesus
Christ.”* They may have vibrant spiritual lives, have wrestled with God about their
sexual identity, and have drawn close to Him despite their struggles. We should
reflect the compassion of Jesus Christ who never condemned a struggling person but
helped everyone to live a life of holiness (John 8:1-11).

2. “They don’t want to be part of the Seventh-day Adventist Church.”
Although it is true that many SDA gay and lesbian persons have been hurt by the
Church and that some have chosen to leave as a result, many love the Church and
want to be a part of its fabric. Many have grown up in the Church, participated in
Pathfinders, and attended Adventist schools, and the beliefs and culture of the
Seventh-day Adventist Church are a part of them. They want and need a home in
which they can be welcomed, accepted, and led further in their discipleship to Jesus
Christ, finding their identity in Him, rather than in the gay subculture.

Love demands that we continue to learn about homosexuality and that we
compassionately reflect God’s love for those that identify as gay persons. Love also demands
that we support them when we see them being treated unfairly. “The Lord gives righteousness
and justice to all who are treated unfairly” (Ps 103:6). As the Church continues to wrestle with
this issue, we want to do so in good faith exhibited in practical action.

We cannot ignore the needs of families who are faced with the reality of a spouse, child,
or other relative who is same-sex attracted. Family members find themselves conflicted between
their love for their family member and their Scriptural beliefs. They don’t know what to do to
provide the best help. The Church should be always ready to help those who experience deep
emotions such as pain, guilt, and shame, and be prepared to sincerely talk to them about their
struggles (Gal 6:2).

Additional Remarks with Biblical and Ellen G. White Quotations

4 The Barna Group, “Spiritual Profile of Homosexual Adults Provides Surprising Insights” (June 20,
2009). Cited September 20, 2015. Online: https://www.barna.org/barna-update/article/13-culture/282-spiritual-
profile-of-homosexual-adults-provides-surprising-insights.
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What distinguishes Christians is the quality of love they extend, without partiality, to everyone
they meet and especially to those who are rejected and mistreated. “Our neighbor is every soul
who is wounded and bruised by the adversary. Our neighbor is everyone who is the property of
God” (DA 503).

However sincere love may appear, it is not love if it stands silently watching a blind man
walk toward a precipice. Love runs! Love shouts a warning! Love leads him safely away from
peril. Just so “All should feel that they are their brother's keeper, that they are in a great degree
responsible for the souls of those around them” (1T 368).

The tenderest regard must be evident in those who seek to minister to individuals who are
entangled in any kind of sin. “Brothers and sisters, if a person gets trapped by wrongdoing, those
of you who are spiritual should help that person turn away from doing wrong. Do it in a gentle
way” (Galatians 6:1 God’s Word Translation).

Jesus understands the inherited predispositions, the in-utero environment, the
developmental processes, the birth experiences, and the subsequent environmental influences
that shape the life of every person that comes into the world. “The relations between God and
each soul are as distinct and full as though there were not another soul upon the earth to share
His watchcare, not another soul for whom He gave His beloved Son” (SC 100).

That being so, God’s sons and daughters are to treat their brothers and sisters and all
people with the same loving respect and concern for their well-being that Jesus exemplified
when He was on earth. This means that, as they are prompted to do so by the Holy Spirit, they
must come close to each person in order to understand well the life story of that individual and to
speak words given to them by the Comforter.

Inspired by the example of the Friend of sinful humanity (SC 119), His followers must
make the Church a winsome, welcoming place where His love is extended to all and where
everyone can learn to observe all things that He commanded His disciples to do (Matt 29:20).

In His Sermon on the Mount, Jesus magnified and clarified heaven’s counsel that was
designed to promote and protect the well-being of earth’s children. Included were His teachings
about guarding one’s mind against sexual impropriety. The same kind of encouragement to live
lives of purity must be given to young and older people with same-sex, bi-sex, and opposite-sex,
sexual attraction.

Regardless of what the temptations may be, when people recognize that they are being
tempted to perform sexual acts that are inconsistent with Scriptural teachings, they need to claim
Heaven’s empowerment to resist those temptations. “Remember that the temptations that come
into your life are no different from what others experience. And God is faithful. He will keep the
temptation from becoming so strong that you can't stand up against it. When you are tempted, he
will show you a way out so that you will not give in to it” (1 Cor 10:13 New Living Translation).

Recognizing that sin blinds the eyes and confuses the understanding, Jesus found it
necessary, when all other attempts had failed, to issue sharp rebukes to the hard-hearted scribes
and Pharisees in the hopes that they would turn from their stubborn sinfulness (Matt 23:
13-37).

There are times when the Church must also raise its prophetic voice against sins of every
kind that lead to eternal destruction. “Shout out loud. Do not hold back. Raise your voice like a
trumpet. Tell my people that they have refused to obey me. Tell the family of Jacob how much
they have sinned” (Isa 58:1 New International Reader’s Version). “Don't you know that people
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who are unjust won't inherit God's kingdom? Don't be deceived. Those who are sexually
immoral, those who worship false gods, adulterers, both participants in same-sex intercourse,
thieves, the greedy, drunks, abusive people, and swindlers won't inherit God's kingdom. That is
what some of you used to be! But you were washed clean, you were made holy to God, and you
were made right with God in the name of the Lord Jesus Christ and in the Spirit of our God” (1
Cor 6:9—-11, Common English Bible).

When the Church denounces sin both within the Church and in secular society, it must do
so with caution and humility. “Christ sometimes reproved with severity, and in some cases it
may be necessary for us to do so; but we should consider that while Christ knew the exact
condition of the ones he rebuked, and just the amount of reproof they could bear, and what was
necessary to correct their course of wrong, he also knew just how to pity the erring, comfort the
unfortunate, and encourage the weak. He knew just how to keep souls from despondency and to
inspire them with hope, because he was acquainted with the exact motives and peculiar trials of
every mind. He could not make a mistake. But we may misjudge motives; we may be deceived
by appearances; we may think we are doing right to reprove wrong, and go too far, censure too
severely, and wound where we wished to heal; or we may exercise sympathy unwisely, and
counteract, in our ignorance, reproof that is merited and timely. Our judgment may be wrong;
but Jesus was too wise to err. He reproved with pity, and loved with a divine love those whom
He rebuked” (4T 66; emphases original).

“The Saviour never suppressed the truth, but He uttered it always in love. In His
intercourse with others, He exercised the greatest tact, and He was always kind and thoughtful.
He was never rude, never needlessly spoke a severe word, never gave unnecessary pain to a
sensitive soul. He did not censure human weakness. He fearlessly denounced hypocrisy,
unbelief, and iniquity, but tears were in His voice as He uttered His scathing rebukes. He never
made truth cruel, but ever manifested a deep tenderness for humanity. Every soul was precious in
His sight. He bore Himself with divine dignity; yet He bowed with the tenderest compassion and
regard to every member of the family of God. He saw in all, souls whom it was His mission to
save” (GW 117).

“Every one that will submit to be ransomed, Jesus will rescue from the pit of corruption,
and from the briers of sin. . . . The soul, bruised and wounded and ready to perish, he encircles in
his arms of love, and joyfully bears it to the haven of safety” (GCB, December 1, 1895).

“Whenever there is a soul converted and brought to Jesus Christ, a thrill of joy is felt in
heaven. A soul is saved, a precious soul snatched from Satan's grasp. . . . The lost is found, the
dead in trespasses and sins is alive” (RH, March 21, 1893). “All heaven rejoices over the weak,
faulty human soul that gives itself to Jesus, and in his strength lives a life of purity” (ST,
October 22, 1896).

The Call to Holiness

The intent of this document is to call everyone, whether heterosexual, homosexual, married, or
single, to conform to God’s ideal of holiness. At the heart of this call to holiness lies the call to
sexual purity. In our age of casual sex and all types of promiscuity and immorality, it is easy to
think of sexual intercourse as a matter of private decisions and preferences. But this is not how
Scripture thinks about sex. Paul plainly teaches that our bodies are individually temples of the
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Holy Spirit and that we are not our own but bought with a price. Therefore we must glorify God
in our bodies (1 Cor 6:19-20; 10:31). Because our bodies belong to God, we may not do with
them as we please. Rather, we must be conformed to the image of the Son of God (Rom 8:29).
This call to holiness is extended to all of Christ’s followers. It is the contention of this document
that such holiness is possible only when we use our bodies in conformity with God’s creation
ideal for which we were created as male and female. We prayerfully release this document in the
hope that through its service many who struggle with their sexuality will come to embrace the
divine ideal of holiness and sexual purity as their Christian calling. May our gracious God give
us His Spirit (Ezek 36:25-27; Rom 8:4, 14), who provides victory over sin and power to live in
harmony with His will through our Lord Jesus Christ.
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Homosexuality,

Scripture, and the Church

Introduction
Homosexuality has become an extremely controversial topic in
many countries around the world, impacting societies and several Chris-
tian communities. The basic question is, How should Christians relate to
persons who practice homosexuality? Some denominations are in danger

of splitting, or have already split, over this question.'

I. Defining Homosexuality

Homosexuality has been understood to mean different things, but
it is usually described as “sexual desire directed toward members of one’s
own sex.””It can also designate a “person, male or female, who experi-
ences in adult life a steady and nearly exclusive erotic attraction to mem-
bers of the same sex, and who is indifferent to sexual relations with the
opposite sex.” Such a definition fits the “constitutional homosexuals,” or
“inverts,” whose homosexuality is said to be permanent. There are also
cases of teenagers whose sexual identity has not yet fully developed or
adults who are bored with heterosexuality and are willing to experiment
with members of the same sex. They are called “contingent homosexuals.”
“Situational homosexuals” are those who, lacking heterosexual encoun-
ters, “resort to homosexual outlets.”
Normally, “inverts” claim that their homosexuality is preordained,

natural, and irreversible.” The distinction between homosexual orientation

1 See Andreas J. Kostenberger, God, Marriage, and Family: Rebuilding the Biblical Foundation
(Wheaton; Crossway Books, 2004), 202; and Craig L. Nessan, Many Members, One Body: Committed
Same-Gender Relationships and the Mission of the Church (Minneapolis: Fortress Press, 2004).

*R. E. O. White, “Homosexuality,” in Evangelical Dictionary of Theology, edited by Walter A. Elwell
(Grand Rapids: Baker Book House, 1986), 528.

3 E. A. Malloy, Homosexuality and the Christian Way of Life (Lanham: University Press of America, 1981),11.
* Ronald M. Springett, Homosexuality in History and the Scriptures (Silver Spring: Biblical Research
Institute of the General Conference, 1988), 2.

5 See Jack Rogers, Jesus, the Bible, and Homosexuality: Explode the Myths, Heal the Church (Louisville:
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and homosexual acts is usually rejected by the homosexual community®
Yet homosexual orientation is recognized by the church and requires a life
of celibacy, while homosexual practice is rejected. Homosexual acts can
find expression in pederasty, the involvement with children of the same
sex; rape and violence; prostitution and promiscuity, to name a few, or in a
life committed to one partner of the same sex. The latter is claimed to be

in harmony with Scripture.

II. 'The Seventh-day Adventist Church’s Statements on

Homosexuality

Within Christianity three major positions are held with regard to
homosexuality: (1) only marital heterosexuality is acceptable for Chris-
tians; (2) homosexuality, also called covenant homosexuality, is accept-
able for Christians, if the two partners have equal status, are consenting
adults, and if the relationship is permanent and monogamous; and (3)
casual adult homosexuality, i.e., homosexuality in any form is acceptable
for any member of society.” The Seventh-day Adventist Church has cho-
sen the first option and has officially stated:

'The Seventh-day Adventist Church recognizes that every human
being is valuable in the sight of God, and we seck to minister to
all men and women in the spirit of Jesus. We also believe that by
God’s grace and through the encouragement of the community
of faith, an individual may live in harmony with the principles of
God’s Word.

Seventh-day Adventists believe that sexual intimacy belongs
only within the marital relationship of a man and a woman. This
was the design established by God at creation. The Scriptures

declare: “For this reason a man will leave his father and mother

Westminster John Knox Press, 2009), 79; Aubyn Fulton, “Response; Science and Sexual Orientation,”in
Christianity and Homosexuality: Some Seventh-day Adventist Perspectives, edited by David Ferguson,
Fritz Guy, and David R. Larson (Roseville: Adventist Forum, 2008), part 2 — 47.

¢ Springett, 4.

7 Cf. William J. Webb, Slaves, Women & Homosexuals: Exploring the Hermeneutics of Cultural Analysis
(Downers Grove: InterVarsity Press, 2001), 28.



and be united to his wife, and they will become one flesh” (Gen
2:24, NIV).Throughout Scripture this heterosexual pattern is
affirmed. The Bible makes no accommodation for homosexual
activity or relationships. Sexual acts outside the circle of a
heterosexual marriage are forbidden (Lev 20:721; Rom 1:24-27;
1 Cor 6:9-11). Jesus Christ reaffirmed the divine creation intent:
“Haven't you read,” he replied, ‘that at the beginning the Creator
“made them male and female,” and said, “For this reason a man
will leave his father and mother and be united to his wife, and the
two will become one flesh?” So they are no longer two, but one”
(Matt 19:46, NIV').For these reasons Adventists are opposed to
homosexual practices and relationships.

Seventh-day Adventists endeavor to follow the instruction
and example of Jesus. He affirmed the dignity of all human beings
and reached out compassionately to persons and families suffering
the consequences of sin. He offered caring ministry and words
of solace to struggling people, while differentiating His love for

sinners from His clear teaching about sinful practices.®

Another official statement, voted on March 9, 2004, reaffirms Chris-

tian marriage in the context of the debate over same sex unions.’

Seventh-day Adventist Response to Same Sex Unions—A
Reaffirmation of Christian Marriage. Over the past several
decades the Seventh-day Adventist Church has felt it necessary
to clearly state in various ways its position in regards to marriage,
the family, and human sexuality. These subjects are at the heart of
many pressing issues facing society. That which for centuries has
been considered to be basic Christian morality in the marriage
setting is now increasingly called into question, not only in secular

8 “Seventh-day Adventist Position Statement on Homosexuality,” http://www.adventist.org/beliefs/
main_stat46.html. This statement was voted during the Annual Council of the General Conference
Executive Committee, October 3,1999 in Silver Spring, Maryland.

?“Seventh-day Adventist Response to Same-Sex Unions — A Reaffirmation of Christian Marriage,”
http://www.adventist.org/beliefs/main_stat53.html. This document was voted by the General
Conference Administrative Committee, March 9, 2004.
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society but within Christian churches themselves.

'The institutions of family and marriage are under attack and
facing growing centrifugal forces that are tearing them apart. An
increasing number of nations are now debating the topic of “same
sex unions,” thus making it a world issue. The public discussion
has engendered strong emotions. In light of these developments,
the Seventh-day Adventist Church is clearly restating its position.

We reaflirm, without hesitation, our longstanding position.
As expressed in the Church’s Fundamental Beliefs, “marriage was
divinely established in Eden and affirmed by Jesus to be a lifelong
union between a man and a woman in loving companionship.”°
Though “sin has perverted God’s ideals for marriage and family,”
“the family tie is the closest, the most tender and sacred of any
human relationship,” and thus “families need to experience
renewal and reformation in their relationships” (An Affirmation of
Family, 1990)." God instituted “marriage, a covenant based union
of two genders physically, emotionally, and spiritually, spoken of
in Scripture as “one flesh.” “The monogamous union in marriage
of a man and a woman is . . . the only morally appropriate locus
of genital or related intimate sexual expression.” “Any lowering of

this high view is to that extent a lowering of the heavenly ideal”
(An Affirmation of Marriage, 1996).1?

Homosexuality is a manifestation of the disorder and brokenness in
human inclinations and relations caused by sin coming into the world.
While everyone is subject to fallen human nature, “we also believe that by
God’s grace and through the encouragement of the community of faith,
an individual may live in harmony with the principles of God’s Word”
(Seventh-day Adventist Position Statement on Homosexuality, 1999).1
10Seventh-day Adventists Believe—A Biblical Exposition of 27 Fundamental Doctrines, Doctrine 22 on
“Marriage and the Family.”

" Public Statement, An Affirmation of Family, released July 5,1990, at the General Conference Session,
Indianapolis, Indiana.
12 Statement voted by the General Conference Administrative Committee on April 23, 1996.

13 Statement voted by the Annual Council of the General Conference Executive Committee, October 3,
1999.



We hold that all people, no matter what their sexual orientation, are
children of God. We do not condone singling out any group for scorn
and derision, let alone abuse. However, it is very clear that God’s Word
does not countenance a homosexual lifestyle; neither has the Christian
Church throughout her 2000 year history. Seventh-day Adventists be-
lieve that the biblical teaching is still valid today, because it is anchored
in the very nature of humanity and God’s plan at creation for marriage.

'This more recent document reaffirms the earlier ones.!* Based on
Scripture, the Seventh-day Adventist Church opposes any homosexual
activity and does not accept homosexual partnerships, even when sup-
ported through legislation. The challenge the church faces is whether or
not its interpretation of the biblical texts dealing with homosexuality can
be maintained. Today these texts are being interpreted in different ways.
Why is this so?

II1. The Problem of the Diversity of Interpretations
Interpreting the Bible depends to some extent on certain presup-
positions. The way people view Scripture, culture, science, tradition, and

human nature influences their approach to the Bible.

1. Various Presuppositions

'The prevalent view among thinkers in Western societies is that there
is no absolute truth, that there is no divine revelation, and that revisions
and reformulation of older beliefs are necessary in order for them to fit
prevalent culture.” The Bible is considered to be culturally conditioned,
that is, it has spoken only to certain situations in the past but must be

reinterpreted today.'® It is held that “our modern world view includes

“Doctrine 22 has become number 23 after a new fundamental belief was added in 2005. See Seventh-
day Adventist Church Manual, 17th edition (Silver Spring: Secretariat of the General Conference of
Seventh-day Adventists, 2005), 17.

15 See Sheila Greeve Davaney, Historicism: The Once and Future Challenge for Theology, Guides to
Theological Inquiry (Minneapolis: Fortress Press, 2006), 160-164.WalterWink, “Homosexuality and
the Bible,” in Homosexuality and Christian Faith: Questions of Conscience for the Churches, edited by Walter
Wink (Minneapolis: Fortress Press, 1999), 47, holds: “Where the Bible mentions homosexual behavior
at all, it clearly condemns it. I freely grant that. The issue is precisely whether that biblical judgment is
correct.”Cf. Daniel A. Helminiak, What the Bible Really Says About Homosexuality (New Mexico: Alamo
Square Press, 2000), 131.

16 Cf. Wink, “Homosexuality and the Bible,” 35, 42; Rogers, Homosexuality, 69, 70; Webb, 161.
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advances and discoveries unknown to ancient peoples, making biblical

pronouncements on homosexuality incomplete and even erroneous.””’

Therefore one’s understanding of the Greco-Roman culture determines
how New Testament texts must be interpreted.'® It is said that “the Bible
opposes prostitution and idolatry in conjunction with homosexuality not
homosexuality, as such.”? It is also suggested that Scripture does not ad-
dress monogamous, permanent same sex relationships,® because it alleg-
edly is not aware of innate or inverted homosexuality,?! and that it refers
only to exploitive homosexuality, such as pederasty,* rape, perversion,
promiscuity, or excess of passion.”

Some choose the “christological principle” and reject biblical state-
ments that appear to contradict it.** They mean that because Jesus would
have accepted practicing homosexuals, we should do the same, indepen-
dent of any biblical statements to the contrary® this would, then, mean
that the church, moved by the Spirit, would be free to accept or reject
biblical laws* and that the authority of Scripture would be seriously
restricted.?” Others go a step further, claiming to follow the Spirit indi-

' James B. DeYoung, Homosexuality: Contemporary Claims Examined in the Light of the Bible and Other
Ancient Literature and Law (Grand Rapids: Kregel Publications, 2000), 11. See also Springett, 49-51;
Marion L. Soards, Scripture and Homosexuality: Biblical Authority and the Church Today (Louisville:
Westminster John Knox Press, 1995), 55.

18 Cf. Robin Scroggs, The New Testament and Homosexuality (Minneapolis: Fortress Press, 1983), 16,127,
128.

19 Springett, 51, although this is not his own position. Gary Chartier, “Love, Subsidiarity, Equality, and
Inclusiveness,” in Christianity and Homosexuality, part 5 — 58.

 See Springett, 50; Vincent J. Genovesi, In Pursuit of Love: Catholic Morality and Human Sexuality,
second edition (Collegeville: Liturgical Press, 1996), 277, 296; Ellen F. Davis, “Reasoning with
Scripture,” Anglican Theological Revue 90/3 (2008): 518; Rogers, Homosexuality, 89.

21 Cf. Scroggs, 28.

2 See Scroggs, 84.

# Cf. David E. Fredrickson, “Natural and Unnatural Use in Romans 1:24-27: Paul and the Philosophic
Critique of Eros,” in Homosexuality, Science, and the “Plain Sense” of Scripture, edited by David L. Balch
(Grand Rapids: Wm B. Eerdmans Publishing Company, 2000), 197-222.

* Cf. Rogers, Homosexuality, 15, 53-55, 66. See also Wink, “Homosexuality and the Bible,” 47, 48.
William Sloane Coffin, “Liberty to the Captives and Good Tidings to the Afflicted,” in Homosexuality
and Christian Faith, 107, points out: “not everything biblical is Christlike.”

% Cf. Nancy Duff, “Christian Vocation, Freedom of God, and Homosexuality,”in Homosexuality, Science,
261-277.

% Cf. Soards, 17; Wink, “Homosexuality and the Bible,” 42-44.

%7 Richard Treloar, “Come Out and Stay Out! Hermeneutics, Homosexuality, and Schism in
Anglicanism,” Angelican Theological Review 90/1 (2008): 54, 55. On page 58 he writes: “Anglicans can
resist the Bible’s ‘plain teaching’ in this matter, as we patently already do with regard to much else . .
‘with’ Scripture. . . at times we must read ‘against’ Scripture.” “The Bible . . . is not directly equivalent to
God’s word ...” (61).



vidually, even if their conclusions contradict the Scripture.?

Some pit the law against the gospel.” It is said that the concept of
love overrides narrow interpretations of biblical texts. Some regard their
personal experience as normative and use it to reject or accept specific
biblical statements.*® Others give priority to science, humanities, and rea-
son rather than to the Scripture® or suggest that we have to use, as final
authorities, Scripture plus science/reason (e.g., biology, sociology, and
psychology),* tradition,* and experience in order to make informed de-
cisions.** Furthermore, it is assumed that the human sexual drive must be
lived out and cannot be fully controlled.* Consequently, proponents of
such a view have no problem with premarital sexual relations,* divorce
and remarriage,* adultery, and sometimes even polygamy and incest.*®

Representatives of an evolutionary reading of Scripture not only

# Cf. James A. Forbes ]Jr., “More Light from the Spirit on Sexuality,” in Homosexuality and Christian
Faith, 6-8. Ken Sehested, “Biblical Fidelity and Sexual Orientation: Why the First Matters, Why the
Second Doesn’t,” in ibid., 59; Richard Rohr, “Where the Gospel Leads Us,” in ibid., 85-88.

# Soards, 17, states, “Grace, not law, governs Christian life.”

0 Cf. Paul Wennes Egertson, “One Family’s Story,” in Homosexuality and Christian Faith, 23-30; Phyllis
A. Bird, “The Bible in Christian Ethical Deliberation Concerning Homosexuality: Old Testament
Contributions,” in Homosexuality, Science, 143; John B. Cobb Jr., “Being Christian about Homosexuality,”
in Homosexuality and Christian Faith, 91-93; René D. Drumm, “Interaction and Angst: The Social
Experiences of Gay and Lesbian Seventh-day Adventists,”in Christianity and Homosexuality, part 3 - 20.
*1Bird, 168; Wink,“Homosexuality and the Bible,” 46; Rogers, Homosexuality, 35, 36.

2 Cf. Ben Kemena, “Biological Determinants of Homosexual Orientation,” in Christianity and
Homosexuality, part 2 - 16-19; Harry C. Wang, “Psychiatry, Antihomosexual Bias, and Challenges for
Gay and Lesbian Youth,” in ibid., part 2 - 40; Fulton, part 2 — 48, 49; Sherwood O. Cole, “Biology,
Homosexuality, and the Biblical Doctrine of Sin,” Bibliotheca Sacra 157 (July-September 200): 348-361.
'This view would be opposed to the so/a scriptura principle and is rejected by Stanton L. Jones and Mark
A. Yarhouse, “The Use, Misuse, and Abuse of Science in the Ecclesiastical Homosexuality Debates,” in
Homosexuality, Science, 120; and Christopher Seitz, “Sexuality and Scripture’s Plain Sense: The Christian
Community and the Law of God,”in ibid., 177-196.

3 Paul G. Crowley, “Homosexuality and the Counsel of the Cross: A Clarification,” Theological Studies 69
(2008): 637.

3 Cf. Dan O. Via and Robert A. ]J. Gagnon, Homosexuality and the Bible: Two Views (Minneapolis:
Fortress Press, 2003), 29. Via states: “I have tried to show that if we look at a number of biblical themes
in the light of contemporary knowledge and experience, we can justifiably override the unconditional
biblical condemnations of homosexual practice” (38). See, Soards, 55, 64.

% Springett, 25, stresses “that human beings can control and are, therefore, responsible for their sexual
expression.” They have a choice. Cf. Cole, 360.

% See Larson, “Christian Sexual Norms Today,” in Christianity and Homosexuality, part 5 - 13, states:
“The guideline of ‘nothing before’and ‘everything after’is neither realistic nor wise. . . .We should not ask
whether to allow loving heterosexual and homosexual unions to exist; they already do. .. .We should do
everything we can to sustain them and to support people who are in them. .. .We should also find ways
to honor them in appropriate Christian ceremonies.”

“’Rogers, Homosexuality, 43, 44.

%8 See Rogers, Homosexuality, 82;Treloar, 51, refers to Regina Schwartz as saying that there is “a virulent
biblical abhorrence to incest, which resonates with what she describes as the general biblical hysteria
about, and its explicit horror of, homosexuality” (Regina Schwartz, The Curse of Cain: The Violent Legacy
of Monotheism [ Chicago: University of Chicago Press, 1997],107).
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deny direct Creation by God and the order of Creation, but also the Fall.
'They claim that God has “created” homosexuals, and, as such, homosexu-

ality is a gift of God, not a consequence of the fallenness of humanity.*

2. Seventh-day Adventist Presuppositions

Officially, Seventh-day Adventists believe that the Bible was given
by divine inspiration, that it is the infallible revelation of God’s will. It
is “the standard of character, the test of experience, the authoritative re-
vealer of doctrines, and the trustworthy record of God’s acts in history”*
(Isa 8:20; 66:2; sola scriptura). Although written by human beings, it not
only is the word of humans, but also the Word of God. Principles of in-
terpretation have to be derived from Scripture and should not be forced
upon it. Deductions from the fields of philosophy, psychology, and soci-
ology that contradict Scripture are to be rejected. In addition, tradition
and natural sciences should not be allowed to determine matters of faith.
Scripture is its own interpreter. There is agreement, harmony, and clarity
in Secripture. Clear texts shed light on difficult texts. The Holy Spirit is
needed in the process of interpretation, but He does not override previ-

ous revelations.

3. Summary

'The real issue in the homosexuality debate is the nature, authority,
and interpretation of Scripture.* It is clear that “the decision one makes
about the validity of homosexual behavior . . . is effectively a decision
on the authority of the Bible in the life of the church.”* Awareness of
our own presuppositions helps us to be consistent and to avoid pitfalls

in our interpretation of biblical texts.

% See Rogers, Homosexuality, 81.

“ Seventh-day Adventist Church Manual, 17" edition (Silver Spring: Secretariat of the General
Conference of Seventh-day Adventists, 2005), 9.

“t Cf. Rogers, Homosexuality, 1-65; Helminiak, 29-41; Soards, 1-14; Via and Gagnon, 2; Wink,
“Homosexuality and the Bible,” 33;Cf. James R. White and Jeffrey D. Niell, Zhe Same Sex Controversy
(Minneapolis: Bethany House Publishers, 2002), 15; and Jack Rogers, “Presbyterian Guidelines for
Biblical Interpretation: Their Origin and Application to Homosexuality,” Biblical Theological Bulletin
37/4 (2007): 179.

2 Soards, 73.
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IV. Homosexuality in Scripture

1. Homosexuality in the Old Testament

Israel was surrounded by nations for which sexuality and fertility cults
played an important role. Homosexuality was practiced among the Egyp-
tians, the Babylonians, Assyrians, the Hittites, and the Canaanites.** Sacred
prostitution, homosexuality between consenting partners, transvestite be-
havior, and bestiality can be found among Israel’s neighbors. Yet, the Old
Testament opposes all these practices, challenges the other gods, and rejects
homosexuality.* It contains texts with direct as well as indirect references
to homosexuality.*® Among the direct references, two passages occur in legal

material, whereas the other references are found in historical narratives.

a. Old Testament Narratives
(1) Genesis 1-2*

Although the Creation account (Gen 12) does not talk about homo-
sexuality, it sets the stage for all subsequent sexual relations.*” God cre-
ated the first man and the first woman, Adam and Eve, and joined them
in marriage. With this institution of marriage, God clearly established
the divine plan for sexual relations among humans. Authors supporting
homosexual partnerships suggest that the male female combination was
chosen only because procreation was divinely commanded (Gen 1:28); it
was necessary in the beginning. But since the situation has changed and
overpopulation is rampant, it is claimed that homosexual partnerships
are even more in tune with the needs of the world today than hetero-
sexual relationships.*® Therefore, supposedly, Genesis 1 and 2 cannot be

used to proscribe only one form of human sexuality.

# See, e.g., Richard M. Davidson, Flame of Yahweh: Sexuality in the Old Testament (Peabody:
Hendrickson Publishers, 2007), 134-142; Robert A. J. Gagnon, The Bible and Homosexual Practice: Texts
and Hermeneutics (Nashville: Abingdon Press, 2001), 44-56; Springett, 33-48; Donald J. Wold, Ouz of
Order: Homosexuality in the Bible and the Ancient Near East (Grand Rapids: Baker Books Publishing
Company, 1998), 43-61.

# Cf. Webb, 81.

* Cf. Springett, 69-88.

“We will be using the New American Standard Bible.

7 Webb comments: “Obviously, this pattern does not sit well with homosexual relationships, whether
the covenant or casual type” (131).

* Wink, “Homosexuality and the Bible,” 4.
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'The problem with this argument is that it restricts heterosexual re-
lationships to the function of procreation. This restriction is not what
Genesis 1 and 2 portray.* The Creation account is interested in the con-
cept of complementation. When Adam notices his lack of a companion,
God creates for him the woman “suitable to him.” They complement each
other. This complementation is holistic, because God is holistic. Its ex-

pression is found particularly in heterosexual marriage.

(2) Genesis 19 and Judges 19

Whereas narratives that deal with homosexuality, such as the Sodom
narrative (Gen 19:410) and the outrage in Gibeah (Judg 19:22-25), are
sometimes interpreted in such a way as to avoid homosexual connota-
tions, homosexuality is read into other passages, such as the stories of
Ham’s sin,” the friendship of David and Jonathan, and the mother-in-
law/daughter-in-law relationship between Ruth and Naomi. It has been
suggested that the story dealing with Sodom is about a lack of hospital-
ity’! rather than homosexuality and that the term “to know” means “to
get acquainted” rather than “to have coitus with” (Gen 19:5).%2

Although homosexuality was one of the sins of the inhabitants of
Sodom, it was not the only one, and the city was destroyed because of its
many grievous sins. Christian homosexuals today argue that the problem
with Sodom was not homosexuality, per se, but a violent type of gang
rape, which has nothing to do with covenant homosexuality. This argu-
ment is also applied to what happened in Gibeah.” Yet, “the authors of
Jude and 2 Peter undoubtedly understood a key offense of Sodom to be

men desiring to have sex with males.”*

¥ Springett, 53.

% For a discussion of this incident, reported in Genesis 9:20-25, see Davidson, 142-145. Wold, 65-76.
*1See Rogers, Homosexuality, 67; Helminiak, 43-50.

52'The NASB translation “to have relations with them” (cf. Gen 4:1, 17, 25) seems to be the meaning
required by the passage, especially by verse 8, based on the context dealing with various sexual problems
and the intertextual connections with Judges 19 and Ezekiel 16 (see, Wold, 89).

’For a more detailed discussion of both passages, see Davidson, 145-149,161, 162; White and Niell, 40-
51, Kostenberger, 204-208. Davidson concludes his passage on Sodom by saying, “That the opprobrium
attached to the Sodomites’intended activity involved not only rape but the inherent degradation of same-
sex intercourse is confirmed by the intertextual linkages between Ezekiel and the sexual ‘abominations’
mentioned in Levitical legislation” (149).

5 Via and Gagnon, 59.
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(3) Alleged Homosexual Relationships

To interpret David’s relation to Jonathan or Ruth’s relation to her
mother-in-law as a beautiful expression of homosexuality is farfetched.”
Men embracing and kissing each other and holding hands is common
today even in the Near East. This custom has nothing to do with homo-
sexuality.’® Nevertheless, Fritz Guy not only speculates about physical
intimacy between David and Jonathan but also about the Roman mili-
tary officer who asked Jesus to heal his boy, suggesting that this boy was a
valuable slave and sexual partner of the officer. He also suggests that the
Ethiopian eunuch was a potential homosexual.”” He adds, “These pos-
sible instances are, of course, highly conjectural. . . . None of the stories
contains an explicit recognition, much less an endorsement, of same sex

love.”8

But then his speculation becomes almost certitude: “Given what
we know about human nature and same sex love, statistically it is highly
probable that some of the figures in the scriptural narratives were partici-
pants in same-sex erotic relationships.”™ Such an approach has nothing

to do with sound biblical interpretation.®

b. The Mosaic Laws
(1) Lewviticus 18 and 20

Leviticus contains two texts that are clearly dealing with homosexu-
ality. Leviticus 18:22 reads: “You shall not lie with a male as one lies with
a female; it is an abomination.” Leviticus 20:13 goes further by warn-
ing against the consequences of homosexual activities: “If there is a man
who lies with a male as those who lie with a woman, both of them have
committed a detestable act; they shall surely be put to death. Their blood
guiltiness is upon them.”

It has been suggested that “the Old Testament limits the prohibi-
tions against same-gender sexual behavior in Leviticus 18 and 20 to the
55 See Davidson, 164-167.

% See also Springett, 73; Webb, 102.
¥ Fritz Guy, “Same-sex Love: Theological Considerations” in Christianity and Homosexuality, part 4 —
iéii;mrt 4-54.

% Guy, part 4 - 54.
% Davidson, 165, speaks about speculation.
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ritual or cult of Israel. . . . These passages have no impact on the New

Testament/Christian moral code.” It has been argued that

our challenge is not to maintain culturally conditioned law, but
rather,with Jesus, to love God and love our neighbor(Matt.22:3640).
When these texts in Leviticus are taken out of their historical and
cultural context and applied to faithful, God-worshiping Christians

who are homosexual, it does violence to them.%

It has been proposed that the context deals with purity and holiness
and that those cultic concerns are, supposedly, irrelevant to the New Tes-
tament church.® Furthermore, homogenitality is forbidden because it is
considered “unclean” and “not because it is wrong in itself. The Christian
Scriptures insist that cleanness and uncleanness do not matter.”**

It is true that in the immediate or larger context we find terms re-
ferring to purity, holiness, and idolatry. Still, the question must be asked
whether or not these references limit the warning against homosexuality
to specific situations only. This restriction is clearly not the case. First,
these two texts describe and condemn male homosexual activity. No ex-
ceptions are mentioned. Obviously they are opposed to any homosexual
activity.”” However, it is very likely that they included lesbianism. It has
been pointed out that

The Mosaic legislation in general is considered from a man’s
(male’s) perspective. Even the Decalogue is addressed in the
masculine singular, but this certainly does not mean that it applies

only to the male gender. The masculine singular is the Hebrew

way to express gender inclusive ideas. . . .*

! DeYoung, 10.

62 Rogers, Homosexuality, 69. In the context of Leviticus 18 and 20 and the discussion on homosexuality,
Helminiak, 66,67, calls people to break away from conventions and taboos because they are “unreasonable
and oppressive” (67).

% See Rogers, Homosexuality, 69.

4 Helminiak, 72.

65 Cf. Springett, 63.

% Davidson, 150.
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Second, although these passages are found in the context of holi-
ness and purity, they have a moral quality as indicated in their usage in

«

the New Testament. Kaiser states: “. . . there is a category of temporary
ceremonial laws, but I do not agree that homosexuality is among them.
Nothing in its proscription points to or anticipates Christ.”” Roy Gane
shows that there is a difference between ritual impurity, which can be
removed by ritual purification, and moral impurity, which is not remedi-

able. He concludes by stating that

the impurity of homosexual practice was not ceremonial, but
moral. . . . This is confirmed by the fact that in Acts 15, which
releases Gentile Christians from circumcision, the ‘Holiness
Code’ prohibitions against meat offered to idols, sexual
immorality . . ., and meat from which the blood is not drained at

the time of slaughter . . . remain in force for Gentiles.*

It is clear that “any attempt to draw hard distinctions between sin
and impurity is doomed to failure. Indeed, one of the hallmarks of the
Holiness Code is that it incorporates ethics under the rubric of purity;
that is, sin and impurity merge” (Lev 18:24-30; Eze 18:22, 26).

Third, the passages deal with more than exploitive situations. The
two persons involved in these acts of immorality are men. Both of them
were to be punished because both of them are responsible for their acts
by mutual consent.” It was an abomination.” Fourth, these laws extend
beyond the Israelite community and were also applicable to the stranger
(Lev 18:26).”'The lists of Leviticus 18 and 20, together with other vices

and virtues, “reflect transcultural values.”” They are also based on the

7 Quoted in Mark F. Rooker, Leviticus (Nashville: Broadman and Holman Publishers, 2000), 247.
Similarly Webb, 177.

% Roy E. Gane, “Same-sex Love in the Body of Christ?” in Christianity and Homosexuality, part 4 — 67,
68.

% Via and Gagnon, 66. Wold, 119, adds: “The sex crimes of Leviticus 18, with the possible exception
of Molech worship, were not cultic in nature . . . the term #5'¢-bd [abomination] shows no distinction
between intrinsic wrong and ritual impurity as suggested by Boswell.”

70 See Davidson, 149.

""'The Greek term bdelygma is discussed by Wold, 118.

72 See Davidson, 154, 155; White and Niell, 68.

73 Webb, 196. See also pages 192-196.
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Creation order and, therefore, are not limited to the people of Israel.”*

Fifth, the text itself provides the reason for the prohibition: “lying
with a male as though lying with a woman.” The reason appears to be
that “male-male intercourse puts a male in the category of female so far as
sexual intercourse is concerned. Because sexual intercourse is about sexual
completion, it requires complementary sexual others.”” Interestingly, “in
the entire Pentateuch, the only forbidden sexual act to which the word
t6¢ba [ “abomination”] is specifically attached is homosexual intercourse.””®

Sixth, W. Webb provides a reason for the inclusion of child sacri-
fice in the list of seventeen sexualintercourse prohibitions mentioned in
Leviticus 18."The first fifteen prohibitions preceding child sacrifice could
result in offspring; the next two, homosexuality and bestiality, do not.
The chapter is concerned with appropriate sexual boundaries between
male and female. “Such a structural perspective speaks against any type
of homosexuality today.”””

Seventh, the context of the law against homosexual activity in Le-
viticus 18 and 20 includes Leviticus 19 in which we find the command-
ment to love one’s neighbor as oneself (19:18).This commandment is
not abolished, although others in the immediate context are or may be
(Lev 19:21-25,27).Love is stressed again and again in the New Testa-
ment. Therefore, when a decision has to be made as to whether or not
a specific regulation is still normative for Christians, it has to be made
on an individual basis and by consulting the New Testament. Eighth, in
Romans 1:26, 27 and 1 Corinthians 6:9, 10, Paul alludes to Leviticus 18
and 20 and makes his own statement about homosexuality. The law was
still valid in Paul’s time, and Paul did not indicate that it was to be abol-
ished. Ninth, a specific case of fornication, namely incest, is related in 1
Corinthians 5.The act of having sexual intimacy with one’s stepmother is
called porneia (“sexual immorality”). This act is clearly spelled out in Le-
viticus 18:8. So, Paul considered Lev 18 or at least parts of it as still valid
for Christians. This validation should also apply to the case of incest and

7+ See Wold, 130.

7 Via and Gagnon, 64, 65.

76 Davidson, 151.

77Webb, 200. See also pages 197-200.
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bestiality, as well as child sacrifice. In addition, the term porneia clearly
stands for incestuous relations and may include all unlawful sexual activi-
ties spelled out in Leviticus 18.7% As incest is still to be shunned, so is
homosexuality.

Tenth, the issue of fornication was discussed and decided upon at
the Jerusalem Council (Acts 15:20,29; 21:25). As a result, Gentile Chris-
tians were ordered to abstain from fornication. Obviously, the Jerusalem
Council did not discuss the validity of the Decalogue. They dealt with
porneia, whereas the Ten Commandments use the verb moicheus (LXX;
“adultery”). The other three items from which the Gentile Christians had
to abstain were things polluted by idols, what is strangled, and blood.
All four restrictions remind us of similar prohibitions for Israelites and
strangers in Leviticus 17:815 and 18:2427.7 It seems quite certain that
the delegates to this Council and especially James had in mind Leviticus
18.%° Porneia was referring to a broad range of sexual deviations, including

incest, prostitution, and homosexuality.

(2) Deuteronomy 23
None of the daughters of Israel shall be a cult prostitute, nor shall
any of the sons of Israel be a cult prostitute. You shall not bring
the hire of a harlot or the wages of a dog into the house of the
LORD your God for any votive offering, for both of these are an
abomination to the LORD your God. (Deut 23:17, 18).

Springett suggests that homosexuality may have been prohibited in

this passage through the terms translated “cult prostitute” and “dog.”®

8 Oftentimes, the New Testament, when it alludes to or quotes an Old Testament text, not only refers to
the specific text but also to the entire context. When, e.g., in Revelation 12:5 the male child is mentioned,
who is to rule all the nations with a rod of iron, the reference is not just Psalm 2:9 but the entire second
Psalm. This principle may apply to 1 Corinthians 5:1 and its Old Testament source, Leviticus 18.

7 Cf.C.K. Barrett, The Acts of the Apostles, vol. 11, (London: T &T Clark International, 2006), 734;
Darrell L. Bock, Acts (Grand Rapids: Baker Academic, 2007), 506, 507; I. Howard Marshall, Aczs (Grand
Rapids: Wm B. Eerdmans Publishing Company, 1991), 253.

80 This, is, e.g., supported by the margin of Nestle-Aland’s Greek New Testament, as well as their list
of Old Testament quotations and allusions. When discussing the Jerusalem council in Acts 15, Bruce
refers back to Lev 18. F. F. Bruce, Commentary on the Book of Acts (Grand Rapids: Wm. B. Eerdmans
Publishing Co., 1966), 315.

81 Cf., Springett, 63-65.
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The term “dog” may, in contrast to the cult prostitute, describe non-cul-
tic male prostitution. Davidson points out: it “is found in the section
of Deuteronomy that elaborates upon the seventh commandment; this

indicates that any homosexual activity is a violation of the Decalogue.”®

c. Summary

The Old Testament contains clear texts, especially in the legal mate-
rial, rejecting any form of homosexual activity. These texts were referred
to in the New Testament and considered binding. However, one should
be careful not to read wishful thinking into Old Testament narratives
and misuse texts that do not deal with homosexual activities in order to
support a homosexual agenda. It is important to notice that “all the refer-
ences to homosexual acts in the Old Testament are negative—whether
in narrative (Gen 9:20-27; 19; Judg 19) or law (Lev 18; 20)—and carry

heavy sanctions.”®

2. Homosexuality in the New Testament
'The New Testament contains three explicit texts dealing with the issue

of homosexuality. Before approaching them, we will examine Jesus’position.

a. Jesus and Homosexuality

Although Jesus did not make a direct statement about homosexual-
ity, His position on the issue is recognizable.® First, according to the
Sermon on the Mount Jesus did not abolish the law but pointed out its
real intent. In Matthew 23:23, He talked about the “weightier provisions
of the law” but supported the law of tithing. R. Gagnon comments on
Mark 7:1519: “If Jesus did not abrogate even such things as food laws
and meticulous tithing, then it is impossible that he would have over-
turned a proscription of sexual immorality as serious as that of male-male

intercourse.”®

82 Davidson, 160.

$'Wold, 162.

# Gagnon has devoted a number of pages to Jesus and the issue of sexuality. Cf. Via and Gagnon, 68-74
Wold, 161-175, devotes an entire chapter to “Christ and the Homosexual.”

% Via and Gagnon, 69.
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Second, Jesus was not supportive of sexual activities other than the
marriage relation between one man and one woman. Although He min-
gled with sinners and cared for them, He did not condone their behavior
(see Luke 7:36-50; John 4; 8:3-11). In the Sermon on the Mount, He
spent two antitheses dealing with sexual issues (Matt 5:27-32). In Matt
19:18 and Mark 10:19, Jesus again confirmed the seventh command-
ment.* Third, during a discussion with the Pharisees on the question of
divorce, Jesus referred back to the creation account and quoted Genesis
1:27 and 2:24 (Matt 19:4, 5; Mark 10:6, 8). Two human beings, male and
female, become one flesh in marriage. By stressing that only male and
female become one, Jesus rejected polygamy as well as homosexuality.
Obviously, for Jesus the Creation account was not only descriptive but
prescriptive. In Matthew 19:12, He mentioned three groups of eunuchs:
(1) those who are eunuchs from birth,*” (2) those who have been made
eunuchs by men, and (3) those who for the sake of the kingdom of heaven
made themselves eunuchs. The last group probably does not refer to literal
eunuchs but to people such as John the Baptist who remained unmar-
ried for the sake of their ministry. This would imply that humans have
the ability to postpone sexual intercourse indefinitely, which is true for
persons with heterosexual as well as those with homosexual inclinations.
According to Matthew 19:1-12, Jesus allowed for two alternatives only,
namely being married to a person of the opposite sex or staying single.

Fourth, in Mark 7:21-23, Jesus mentioned among the evils that
come out of the heart three sexual transgressions, namely porneia (“for-
nication”), moicheia (“adultery”), and aselgeia (“sensuality,”licentiousness
”).%8 As mentioned above, porneia has a wide range of meanings, includ-
ing homosexuality. “No first-century Jew would have spoken of porneiai
(sexual immoralities) without having in mind the list of forbidden sexual
offenses in Leviticus 18 and 20, particularly incest, adultery, same-sex

intercourse, and bestiality.”® Jesus also mentioned Sodom (Matt 10:15;

% Via and Gagnon, 71.

¥ Some scholars attempt to read into this phrase the issue of homosexuality. Cf. Rogers, Homosexuality,
78,79.

¥ Wold, 167-170, shows that ase/geia may include homosexuality.

% Via and Gagnon, 73.
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Luke 10:12).” He was concerned with keeping the commandments, that
is to say exhibiting a Christian lifestyle, which includes proper sexual

relationships. Homosexuality is implicitly addressed and rejected.”

b. Paul and Homosexuality
'The three major Pauline texts dealing with homosexuality are Ro-

mans 1:26,27; 1 Corinthians 6:9; and 1 Timothy 1:10.

(1) Romans 1:26,27

For this reason God gave them over to degrading passions; for
their women exchanged the natural function for that which
is unnatural, and in the same way also the men abandoned the
natural function of the woman and burned in their desire toward
one another, men with men committing indecent acts and

receiving in their own persons the due penalty of their error.

Whereas a number of Christians hold that these verses describe ho-
mosexuality, which they reject in all its forms, others argue that the text
is dealing with homosexuality but then suggest that the issue is idolatry
or pederasty. Paul, they believe, was not dealing with sexual orientation as
we know it today, because he did not know about inverted homosexuals.”
Furthermore, it is argued that the phrase “against nature” means, “It is
‘against nature’ for homosexuals to practice heterosexuality or for hetero-
sexuals to practice homosexuality.””® Therefore, the issue to be studied is
whether or not homosexuality in Romans 1 includes all forms of it and
has a universal scope.

First, the larger context is universal in nature. Romans 1 shows that

% However, his use of the term “dogs” in Matt 7:6, although reminding us of the dogs of Deuteronomy
23:17, 18, that is homosexuals, does not seem to refer to homosexuals in this context.

91 Soards, 29.

%2 Cf .Everett R. Kalin, “Romans 1:26-27 and Homosexuality,” Currents in Theology and Mission 30
(2003): 423-432. Scroggs, 121, 122, is opposed by Wold, 185, 186, Springett, 121, 122, and Soards,
48. Rogers, 76, opts for the idolatry position. Wink, “Homosexuality and the Bible,” 36, claims that
“Paul was unaware of the distinction between sexual orientation . . . and sexual behavior.” Cf. John R.
Jones,“ ‘In Christ There Is Neither . . .”: Toward the Unity of the Body of Christ,” in Christianity and
Homosexuality, part 4 - 23,

% DeYoung, 10. Cf. Rogers, Homosexuality, 74.
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all Gentiles are sinners (Rom 1:2132), Romans 2 points out that the Jews
are also sinners, and Romans 3 concludes that all people are sinners and
all are dependent on God’s grace. In Romans 5, Paul elaborates on the
fact that all of us have been slaves to sin but in Jesus we are free from it.
The Fall is clearly referred to in Romans 5:1219."The topics of Creation,
Fall, and salvation are universal in nature and are of relevance to humans
at all times.* Therefore, the list of vices, including homosexuality, is not
limited to a special period of time but is still applicable today.”

Second, Paul’s background for the discussion of idolatry and ho-
mosexuality is Creation (Rom 1:20).” Evidently, Paul’s argument is that
God can be known through His created works. But although the Gen-
tiles “knew God, they did not honor him as God” (Rom 1:21). God was
replaced by gods that were nothing more than images of humans or ani-
mals (Rom 1:23).The list of animals, the mention of humans, and the
concept of “likeness/image” suggest that Romans 1:23 echoes Genesis
1:2426.In addition, Romans 1:25 points out that the Gentiles worshiped
created things instead of the Creator. Furthermore, Romans 1:26, 27
seems to echo Genesis 1:27 by the use of the terms “male” (arsén) and “fe-
male” (thélu), instead of “man” and “woman.”’ Since Creation is so clearly
referred to in the preceding verses, homosexuality must be understood

in the context of Creation. “Idolatry and same-sex intercourse together

% Cf. Springett, 124.

% See White and Niell, 134.

% Rogers, Homosexuality, 76, argues that Paul’s condemnation of homosexual behavior does not apply
to contemporary homosexual Christians because they are not idolaters. But even if idolatry should be
the overarching theme of Romans 1, the statements on homosexuality have to be taken seriously and
cannot be discarded. Furthermore, it would be wrong to contend that “idolatry . . . is the necessary
prerequisite for homosexuality,” according to Gagnon, Homosexual Practice, 285. Some advocates of a
homosexual lifestyle deny that the Fall occurred or that the Fall is related to homosexuality. Rogers,
Homosexuality, 77, points to homosexual animals, an apparent genetic influence on sexual orientation,
and biological differences between homosexual and heterosexual people, concluding that “This data
suggests that homosexuality is indeed part of God’s created order” (81).However, Genesis 2:20 indicates
that the cattle, the birds, and the beast of the fields had “helpers,” while Adam did not have “a helper
suitable to him.” For Adam this “suitable helper” was Eve, the missing female partner. Similarly, the
Flood story mentions pairs of male and female animals only (Gen 7:2). Genesis does not indicate that
God created homosexual beings. D. Martin, “Heterosexism and the Interpretation of Romans 1:18-32,”
Biblical Interpretation 3 (1995):338, complains: “Modern scholars read the Fall into Romans 1 because it
renders the text more serviceable for heterosexist purposes.” Although the Fall is not directly mentioned
in Rom 1, Creation is, and the Fall's mention in Romans 5 reveals that it forms part of the background
of Paul’s theology, even in Romans 1.

?7See Peter Stuhlmacher, Pauls Letter to the Romans: A Commentary (Louisville: Westminster John Knox
Press, 1994), 37.
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constitute an assault on the work of the Creator in nature.”$

'Third, obviously the ancients knew about inverted homo-sexuali-
ty. If the number of invert homosexuals among the general population

amounts to somewhere between three to ten percent” and “has remained

relatively constant for hundreds, even thousands of years,”® as it is

claimed, it would be quite strange, if loving and caring homosexual rela-
tionships were formed only in the twentieth and twenty-first centuries
and that the ancients were completely ignorant of them.'” References to
homosexuality have been found not only in sources dating back to cen-

turies before Christ but also in Greco-Roman society and in the writings
of the church fathers.'%

It is hardly possible that Paul, who was an educated man and who
even quoted Greek authors (e.g., Acts 17:28; Titus 1:12), would not have
known innate homosexuality.'® To suggest that Paul was referring only
to violent or exploitative homosexuality or pederasty but not to perma-
nent, caring one partner same gender relationships because they suppos-
edly were not known at that time, cannot be demonstrated.'** Fourth, for
Paul the law of Moses is still applicable.’® The mention of adult-adult

%Via and Gagnon, 78.

% See Kemena, part 2 - 10, and Fulton, part 2 - 48.

1% Mitchell F. Henson, “Ministering to Gays within the Church Community,” in Christianity and
Homosexuality, part 5 - 27.

101 Cf. White and Niell, 128, 129.

192 Rogers, Homosexuality, 76, argues that Paul's condemnation of homosexual behavior does not apply
to contemporary homosexual Christians because they are not idolaters. But even if idolatry should be
the overarching theme of Romans 1, the statements on homosexuality have to be taken seriously and
cannot be discarded. Furthermore, it would be wrong to contend that “idolatry . . . is the necessary
prerequisite for homosexuality,” according to Gagnon, Homosexual Practice, 285. Some advocates of a
homosexual lifestyle deny that the Fall occurred or that the Fall is related to homosexuality. Rogers,
Homosexuality, 77, points to homosexual animals, an apparent genetic influence on sexual orientation,
and biological differences between homosexual and heterosexual people, concluding that “This data
suggests that homosexuality is indeed part of God’s created order” (81).However, Genesis 2:20 indicates
that the cattle, the birds, and the beast of the fields had “helpers,” while Adam did not have “a helper
suitable to him.” For Adam this “suitable helper” was Eve, the missing female partner. Similarly, the
Flood story mentions pairs of male and female animals only (Gen 7:2). Genesis does not indicate that
God created homosexual beings. D. Martin, “Heterosexism and the Interpretation of Romans 1:18-32,”
Biblical Interpretation 3 (1995):338, complains: “Modern scholars read the Fall into Romans 1 because it
renders the text more serviceable for heterosexist purposes.” Although the Fall is not directly mentioned
in Rom 1, Creation is, and the Fall's mention in Romans 5 reveals that it forms part of the background
of Paul’s theology, even in Romans 1.

105 See Anthony C. Thiselton, The First Epistle to the Corinthians (Grand Rapids: Wm B. Eerdmans
Publishing Company, 2000), 452; White and Niell, 99, 128, 129.

104 See Via and Gagnon, 81.

105 JTames D. G. Dunn, Romans 1-8 (Dallas: Word Books, Publisher, 1988), 76.
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homosexual intercourse in Romans 1:27 is dependent on Leviticus 18:22
and 20:13.1% Leviticus 18 and 20 are in view in Acts 15 and are de-
clared binding for gentile Christians. Paul refers to Leviticus 18:8 when
he sharply criticizes incest in the church of Corinth (1Cor 5), indicating
that for him Lev 18 and 20 are still valid. Paul goes even a step further
by including female same gender activity (Rom 1:26), which was not
directly spelled out, though included among male homosexuality in the
Old Testament.

Fifth, dealing with the suggestion that Romans 1 “identifies a tem-
porary Jewish purity rule rather than a universal moral principle,” De
Young remarks: “God cannot consign the Gentiles to punishment for
breaking a Jewish purity law.”'” Because divine judgment (Rom 1:27)
is associated with the breaking of the laws of Leviticus 18 and 20, they
must have a moral quality and be universal in nature and cannot be
merely culturally and nationally determined and abolished by Jesus.'®®
A distinction is sometimes made between a level of “moral evil” and a
level of “ceremonial impurity” in Romans 1, assigning verses 24- 27—
the passage dealing with homosexuality—to the ceremonial level. It is
held that the three terms “unrighteousness”(adikia), evil”(ponéria), and
“godlessness”/“wickedness” (asebeia) in Romans 1:18, 29 have a moral
quality, while the word “uncleanness”/“impurity” (akatharsia) in Romans
1:24 is ceremonial in nature. Supposedly, homosexuality belongs to the
level of ceremonial impurity, not to the level of sin.'” However, already
in the Old Testament, impurity had at times a moral quality."® A closer
look at the New Testament reveals that akatharsia (“impurity”) is found
next to terms such as “lawlessness” (anomia; Rom 6:19),“licentiousness”
(aselgeia; Eph 4:19), and “fornication” (porneia; Eph 5:3).According to 2
Corinthians 12:24 people should have repented of their “uncleanness”
(akatharsia). These terms describe the fleshly nature corrupted by sin
(Gal 5:19, 20).1"* Thus, for Paul “uncleanness” (akatharsia) has a moral

1% These chapters are also found in a kind of universal context. See Leviticus 18:24-30; 20: 2, 23.

17 DeYoung, 159.

1% J.R. Jones, part 4 - 4-7, argues for a cultural and national limitation of the laws in Leviticus 18 and 20.
1], R. Jones part 4 - 13-22.

110 See discussion above and Gane, 4 - 66-68.

1A similar list occurs in Col 3:5 and includes akatharsia.
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dimension. Christians are called to stay away from it, because a lifestyle
of “uncleanness” (akatharsia) excludes people from the kingdom of God
(see Gal 5:21; 1 Thess 4:7).12

Sixth, the argument that the phrase “the natural intercourse” and its
opposite “against/contrary to nature”(para phusin) in Romans 1:26, 27
are describing what comes natural to an individual is unsubstantiated.
Nowhere is the term “nature” (phusis) used in such a sense.’™ In Romans
11:24 the phrase “by nature” (kata phusin) means to exist in harmony
with the created order. On the other hand, against nature” (para phusin)
refers to what is in contrast to the order intended by the Creator.”* This
corresponds with Romans 1, where Creation is clearly the background
for the discussion of idolatry, homosexuality, and other vices. Behavior
described as being “against nature” implies a negative moral judgment:
“homosexual practice is a violation of the natural order (as determined
by God).” Obviously, this practice includes all forms of homosexuali-
ty.""® Any attempt to explain what is natural on “conventional grounds,”
namely as understood in the Greco-Roman world of the first century
A.D,"7 does not fit Paul’s argument. He argues biblically rather than
from a cultural perspective.!’® We can suggest that “Paul in effect argues
that even pagans who have no access to the book of Leviticus should

know that same-sex eroticism is ‘contrary to nature’ because the primary

12 White and Niell, 120, add: “the fact that a ‘penalty’ or ‘punishment’ is attached to the ‘error’ of
performing these ‘shameful deeds’ reinforces the understanding that these are sinful deeds.”

13 Tn the letter to the Romans the noun is found seven times (Rom 1:26; 2:14,27; 11:21, 24, 24, 24), and
the phrase para phusin (“against nature”), twice (Rom 1:26; 11:24).

114 See Joseph A. Fitzmyer, Romans (NewYork: Doubleday, 1992),286;Wold, 182.Cf.DeYoung, 156,157,
and Késtenberger, 48.

> Dunn, 74. Cf. Via and Gagnon, 79, 80.

116 Springett, 130, 131, declares: “If homosexual acts could gain divine approval in any sense, surely
Paul would have indicated how and drawn the distinction. . . .An interpretation of his words that allows
homosexual activity would have to allow also any sin in the list of vices which follows.”

17 Cf. ]. R. Jones, part 4 - 17. Lewis B. Smedes, “Exploring the Morality of Homosexuality,” in
Homosexuality and Christian Faith, 80,81, first seems to argue for a cultural understanding of “unnatural,”
but then admits being a traditionalist: “I do believe that having babies is the teleological bent of sexuality.
And my traditionalism leads me to suppose that homosexuality is a product of nature sometimes gone
awry. But this, in turn, leads me to assume that God wants gay people to make the best life they can
within the limits of what errant nature gives them. ...Would not God also see same-sex partnerships as
a morally worthy improvisation on the ‘unnatural’?”(81).

118 The same applies to the effort to explain “unnatural” as unexpected or unusual but not immoral
behavior. See John Boswell, Christianity, Social Tolerance, and Homosexuality (Chicago: University of
Chicago Press, 1980), 112.
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sex organs fit male to female, not female to female or male to male.”"

Seventh, the fact that Paul adds lesbianism to male homo-sexuality
supports the previous point. “Lesbian intercourse in antiquity normally
did not conform to the male pederast model or entail cultic associations
or prostitution.”? It was not exploitative. Therefore, non-exploitative but
caring homosexual partnerships are included in the sins mentioned in
Romans 1. However, there are those who hold that Romans 1:26 does
not talk about lesbianism. They claim that Romans 1:26 may describe
any sexual deviation, but not lesbianism.'* In answer we should observe
that verse 26 is linked to verse 27 by the term “likewise. The case is very
clear.’?? Male homosexuals are mentioned in verse 27 and lesbians in
verse 26. In order to avoid this conclusion, the term “likewise” has to
be reinterpreted.’® But even Helminiak concedes that his interpretation
may not be correct.'?*

Eight, that Paul was not so much concerned with coercion in a
homosexual relationship can be derived from Romans 1:27: “men . . .
burned in their desire toward one another, men with men committing
indecent acts and receiving in their own persons the due penalty of their
error.” Obviously in such a homoerotic union, both partners lust for each
other. Both of them consent to the homosexual relationship, both are
responsible for their actions, and both of them receive the penalty. It
would be unfair for God to punish a boy who has been forced to play the
female in a homosexual relationship.’® However, if Paul is even opposed
to a relationship of consenting adults, it can safely be assumed that he
would be opposed to all other homosexual relationships.'* Homosexu-
ality in Romans 1 is not limited to a certain time, culture, or to certain

119 Gagnon, 254. Cf. Gane, part 4 - 65.

120 Via and Gagnon, 80.

2 Rogers, Homosexuality, 75.

122 Cf. White and Niell, 117.

123 See Gagnon, The Bible and Homosexual, 297-299, versus James E Miller, “The Practices of Romans
1:26: Homosexual or Heterosexual?” Novum Testamentum 37 (1995): 1-11.

12¢ Helminiak, 90, states: “But even if this interpretation is wrong, even if verse 26 is a reference to lesbian
sex, the general conclusion argued below must still apply: Romans may refer to same-sex acts, but it
intends no ethical condemnation of them.”

12 Cf. Via and Gagnon., 80, 81; DeYoung, 158

126 Kostenberger, 217, argues, “There was a clear and ambiguous Greek word for pederasty, the term
paiderastées. We have every reason to believe that if Paul had wished to condemn, not homosexuality at
large, but only pederasty, he would have used the appropriate Greek term for this practice.”
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homosexual forms only. Paul understands it as sinful behavior.

(2) 1 Corinthians 6:9, 10

Or do you not know that the unrighteous will not inherit the
kingdom of God? Do not be deceived; neither fornicators,
nor idolaters, nor adulterers, nor effeminate, nor homosexuals,
nor thieves, nor the covetous, nor drunkards, nor revilers, nor

swindlers, will inherit the kingdom of God.

It is claimed that in this text Paul does not refer to monogamous
homosexual relationships of mutual respect but condemns pederasty, ho-
mosexual prostitution, and exploitive and dehumanizing forms of ho-
mosexuality.’?” If this were true, not all male-male intercourse would be
prohibited.’® This, does not seem to be the case. First, the immediate
context of 1 Corinthians 6:9, 10 reaches from 1 Corinthians 5 to 1 Cor-
inthians 7 and deals with the issue of human sexuality. In chapter 5, Paul
mentions a case of incest. He accepts Leviticus 18 as binding and urges
the Corinthian church to disfellowship the church member involved in
an incestuous relationship with his stepmother. Toward the end of chap-
ter 5, Paul presents a short list of four different categories of people in-
volved in vices (v. 10), the first one being fornicators. This list is enlarged
in the next verse (1 Cor 5:11) by two additional groups of people. In 1
Corinthians 6:9, 10 Paul expands his list to ten groups of people.’® The
unrighteous of verse 9, who will not inherit the kingdom of God, are
the same as the subsequent ten groups of evildoers. These groups can be
divided in two major parts.

The first five groups of people are idolaters and sexual offenders,
discussed in 1 Corinthians 57. The problem with the next five groups is,
to some extent, addressed in 1 Corinthians 11.The first part, probably two
groups, describes persons involved in heterosexual misconduct, while the

next two describe people engaged in homosexual misconduct. “Adulter-

127 Cf. the examples listed by Kostenberger, 216.
128 Cf. DeYoung, 10, 11.
12 In all these lists porneia is mentioned first.
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ers” applies to married people, while “fornicators” may refer here to singles
involved in sexual misbehavior. The rest of chapter 6 warns against a rela-
tionship with a prostitute. In 1 Corinthians 6:16, another Creation text is
quoted, namely Genesis 2:24.Chapter 7 goes on to describe heterosexual
marriage, singleness, and divorce.”® In order to avoid porneia, “each man
is to have his own wife, and each woman is to have her own husband” (1
Cor 7:2).There is no room for homosexuality. If people “do not have self-
control, let them marry; for it is better to marry than to burn with passion”
(1 Cor 7:9). Paul clearly is referring to heterosexual marriage.

First Corinthians 6:9, 10 is part of this larger context, which is
based on Leviticus 18, the creation account, and Jesus’ exposition of it.
Although the Corinthian church, with its problems pertaining to sexual-
ity, is addressed, the issue is broader. The interconnectedness of 1 Corin-
thians 57, as well as its Old Testament background, implies a universal
dimension, again not limited to a particular time, culture, or to certain
forms of homosexuality. The entire passage is prescriptive and not just
descriptive.’! 'The practice of homosexuality excludes people from the
kingdom of God, as does any of the other vices mentioned by Paul.

Second, the two terms dealing with homosexuality in 1 Corinthians
6:9 are malakos and arsenokoites.>? Malakos has been rendered “effemi-

” «

nate,” “those who make women of themselves,” “boy/male prostitutes,”

“[pervert] homosexuals,” and “catamites.” The term normally means
“soft” or “luxurious” and appears four times in the New Testament (Matt
11:8 — twice; Luke 7:25; 1 Cor 6:9).The meaning of this word must be
determined by its context. In later Christian literature, the term describes
an unworthy person and could have been easily seen as effeminate (1 Cor

6 Polycarp).*3 Obviously, “none of this, of course, negates the possibility

130 Cf. Thiselton, 447, 451; Via and Gagnon, 84-87.

131 Therefore, Thiselton, 447, suggests that 1Corinthians 6:9-10 is “an even more important and
foundational passage than Romans 1.”

132 They have been hotly debated. E.g., David F. Wright, “Homosexuals or Prostitutes: The Meaning
of ARSENOKOITALI (1 Cor 6:9; 1 Tim 1:10),” Vigiliae Christianae, 38/2 (1984): 125-153 has shown
that John Boswell’s claim in Christianity, Social Tolerance, and Homosexuality, that arsenokoitai means
male prostitutes, not male homosexuals, is groundless. William L. Petersen, “Can ARSENOKOITAIL
Be Translated by ‘Homosexuals’ (1 Cor 6:9,1 Tim 1:10),” Vigiliae Christianae, 40/2 (1986):187-191, has
responded to Wright. Basically, he holds that the modern concept of homosexuality does not correspond
with the one prevalent in the antiquity.

13 J.R. Jones, part 4 - 9.
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that the term malakos included male homosexual behavior.”** The major-
ity of the interpreters agree that in 1 Corinthians 6:9 the term malakoi
refers to homosexuals, especially partners who play the female role in
a homosexual relationship.’ In verse 9, malakoi is surrounded by other
terms referring to sexual behavior, which makes it clear that this word
has also a sexual meaning. To restrict it to children and pederasty is quite
speculative.® The term arsenokoités (“male homosexual”) helps to define
malakos. Arsenokoités is a unique term employed only by Paul in the New
Testament.™’ It clearly goes back to Leviticus 18:22 and 20:13 (LXX), in
which the two terms arsen and koité are used together as is also the case in
Paul.’®® The image is that of a man lying with a man in bed and, therefore,
designates homosexual intercourse. The arsenokoitai in 1 Corinthians 6:9
may be the active partners in any kind of homosexual relationships.'*
'Third, the severe penalty for being a malakos or an arsenokoites, name-
ly exclusion from the kingdom of God, indicates that the two terms refer
to adult males who of their own free will, whether by innate orientation
or not, have homosexual intercourse with each other.* The background
of the Creation narrative and Leviticus 18 and 20 in 1 Corinthians 6, as
well as the other reasons mentioned above, suggest that,in 1 Corinthians
6:9, homosexuality includes all forms of homosexual activity and tran-

scends application to the Corinthian church only.'*!

(3) 1Timothy 1:8-10

But we know that the law is good, if one uses it lawfully, realizing
the fact that law is not made for a righteous person, but for those
who are lawless and rebellious, for the ungodly and sinners, for the

134 ].R. Jones, part 4 - 10.

135 Cf. Fitzmyer, 287, Leon Morris, The First Epistle of Paul to the Corinthians: An Introduction and
Commentary (Grand Rapids: Wm B. Eerdmans Publishing Company, 1993), 93; and Springett, 134.

136 Cf. Thiselton, 449.

137 In his book, DeYoung devotes an entire chapter to the discussion of the term (175-214).

138 Cf. Késtenberger, 216.

13 Cf. Thiselton, 448-450; Via and Gagnon, 83. Springett, 136, suggests: “If Paul was condemning only
a crude form of homosexual activity here, by implication allowing other types, he surely would have been
more explicit.” See also David E. Malick, “The Condemnation of Homosexuality in 1 Corinthians 6:9,”
Bibliotheca Sacra 150 (1993): 492.0n the other hand, J. R. Jones, part 4 -12, proposes that arsenokotoi
“almost certainly” has to do with homosexuality, however, “of an exploitive sort.”

140 Cf. Via and Gagnon, 82; deYoung, 192.

141 Cf. Thiselton, 452.
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unholy and profane, for those who kill their fathers or mothers, for
murderers and immoral men and homosexuals and kidnappers and

liars and perjurers, and whatever else is contrary to sound teaching.

The term arsenokoités (“male homosexual”) is also found in 1 Timo-
thy 1:10, in which the background is Leviticus 18 and 20.This time, how-
ever, the term seems to have a broader meaning than in 1 Corinthians
6, because the malakoi (“homosexuals”) are not mentioned. A distinction
between passive and active partners is not made. Probably, the arseno-
koitai are all those who are involved in any type of homosexual activity.'*?

The contribution of 1Timothy to our discussion is that homosexu-
ality is set in the context of the law, and this law is still binding. “Homo-
sexuals” are part of one of the longest vice lists in the New Testament,
consisting of fourteen vices. Of these fourteen vices, eight are forming
four pairs of two, whereas the remaining six describe individual catego-
ries of sinners.'* At least the last half of the list of vices corresponds
clearly with the Ten Commandments: “those who kill their fathers or
mothers"—fifth commandment; “murderers”—sixth commandment;
“immoral men and homosexuals”—seventh commandment; “kidnap-
pers”—eighth commandment; and “liars and perjurers”—ninth com-
mandment."**The phrase “whatever else is contrary to sound teaching”
may relate to those commandments that are not directly referred to.
Understood in this way, homosexuality is also a violation of the seventh
commandment.'*

'The study of the Pauline passages dealing with homosexuality shows
that homosexuality is not limited to violent and promiscuous activity;
nor is it restricted to pederasty. All homosexual activity is against the

Creation order and against divine law and is, therefore, a sin that needs

142 Cf. Via and Gagnon, 87.

14 Cf. Raymond F. Collins, I & II Timothy and Titus (Louisville: Westminster John Knox Press, 2002),
31.

14 Cf. Via and Gagnon, 87.

14 Douglos K. Stuart, Exodus (Nashville:Broadman & Holman Publishers, 2006), 464, states: “This
commandment [the seventh commandment] does not explicitly condemn premarital sex, postmarital sex
(as by a widow or widower), cohabitation without formal marriage, bestiality, or incest, all of which are
dealt with elsewhere in various ways; but by implication it certainly does condemn all those practices.”
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to be repented of, forgiven, and given up. Both Old and New Testaments

address our present situation.

c. Other New Testament Texts on Homosexuality

There are a number of other texts that seem to address homosexual
activity. For our discussion they are less important than the previous texts.
Second Peter 2:6-10 goes back to the destruction of Sodom and Gomor-
rah and their sins. Lot is mentioned as one who was emotionally and spir-
itually tormented by the lifestyle of the inhabitants of Sodom. The passage
also mentions licentiousness, lawlessness, and corrupt desires, obviously
encompassing all sexual sins, including homosexuality.* In Jude 7, 8 the
Sodom episode is mentioned again. The inhabitants of Sodom and Go-
morrah “indulged in gross immorality and went after strange flesh. .. . Yet
in the same way these men [the heretics of Jude’s time], also by dreaming,
defile the flesh, and reject authority, and revile angelic majesties.” Again,
more than homosexuality seems to be included."*

In Revelation 22:14, 15, “dogs” are mentioned among those who will
not enter the gates of the New Jerusalem. “Dogs” may refer to Gentiles
(Matt 15:26), Judaizers (Phil 3:2), heretics (2 Pet 2:22), or male prostitutes
(Deut 23:18).1 Aune suggests: “It may be that ... ‘dog’. . . is used more
specifically here for male homosexuals, pederasts, or sodomites since the
term on the parallel vice list in 21:8 . .. is ... ‘those who are polluted.”*

Although it is true that there are just a few references to homo-
sexuality in the Scriptures that does not mean that they are unimportant
or that they do not pertain to contemporary Christian homosexuals.™
Doctrines are not determined by the number of direct biblical references
to them. For instance, footwashing and the Millennium are explicitly
mentioned only once in the Scripture. The fact that they are mentioned
only once does not mean that we should reject both of them. The refer-
16 Cf. Springett, 142-144,

7 Cf. Springett, 144-148.

148 Cf, David E. Aune, Revelation 17-22 (Nashville: Thomas Nelson Publishers, 1998), 1,223; Robert H.
Mounce, The Book of Revelation (Grand Rapids: Win B. Eerdmans Publishing Company, 1998), 408;
and Grant R. Osborne, Revelation (Grand Rapids Baker Book House, 2002), 701; Springett, 148-150.

149 Aune, 1,222, 1,223.
15 Rogers, Homosexuality, 86.
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ences to homosexuality in Scripture clearly reveal God’s will to us.

3. Summary

'The situation in both Old and New Testaments is comparable. The
Old Testament contains texts that are clearly dealing with homosexual-
ity; so does the New Testament. The biblical texts are not limited to a
particular time and culture but address homosexual activity at all times.
'They spell out that homosexual behavior is a sin that needs to be repent-
ed of and forgiven. After the presentation of a list of vices (1 Cor 6:9, 10),
Paul comments that some members of the Corinthian church had been
involved in these sinful activities, including homosexuality, but they gave
up this lifestyle and now live a different life (1 Cor 6:11). God is willing
to forgive and bring about healing. Thus, this investigation confirms the

statements of the Seventh-day Adventist Church.

Conclusion

Seventh-day Adventists see themselves as a redemptive commu-
nity reaching out to those who are battling sin. They respect all people,
whether heterosexuals or homosexuals, and acknowledge that all human
beings are creatures of the heavenly Father whom He loves and whom
they should also love. Each person is extremely valuable in God’s sight.
'Therefore, Seventh-day Adventists are opposed to hating, scorning, or
abusing homosexuals. They distinguish between homosexual behavior
and homosexual orientation. Although they do not condone the sin of
homosexual activity, they treat each individual with respect and compas-
sion, knowing that all people are sinners and are dependent on God’s
grace yet are also called to serve Christ and separate themselves from sin.
While upholding the biblical witness, they support those who are strug-
gling and searching for healing.
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inclusive may surprise you. Conversely, those
who have been inclusive may actually be
unwelcoming to people who are LGBT in their
congregations. We recognize these conversations
can be hard and that people are in different
places. However, we believe people of faith and
goodwill can have honest conversations about
these issues and agree that no one deserves
to be harmed or treated unfairly for any reason.
What's most important is ongoing dialogue.

If you need any information or support at
any point in the journey, feel free to contact
the Religion & Faith Program staff at the
Human Rights Campaign Foundation via email
(religion@hrc.org) or by phone (202.216.1524).

We hope this work will prove an effective
tool as you reach out to your community,
and work to create a safer and more
inclusive world for all God’s children.
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0 WAYS
10 GET
STARTED

Each church community is at its own place in the journey

. toward becoming fully welcoming and inclusive of people
who are lesbian, gay, bisexual and transgender (LGBT).

HUMAN
RIGHTS  Some congregations may be well on their way. Others will be

CAMPAIGN
FOUNDATION,

just venturing out. The following is a list of six possible steps
on that journey. Consider each with an eye for what best
meets the strengths and needs of your own community.

6 WAYS TO GET STARTED = WWW.HRC.ORG/RELIGION



Host a small group conversation: Small
group conversations are a starting point for
your congregation or faith community to talk
about the needs of people who are LGBT.
These conversations allow your congregation
to build a compassionate response, even if
there is theological disagreement. Read the
enclosed section “Hosting a Small Group
Conversation” to get started.

Preach or teach a sermon or Sunday
school class on Love, Inclusion and
Compassion: Depending on your role

in your congregation, consider writing a
sermon or creating Sunday school or Bible
study curriculum around the themes of Love,
Inclusion and Compassion. Talk about the
compassionate ministry of Jesus Christ

and His message of unconditional love for
all God’s children (Matthew 7:12). Read the
enclosed section, “Themes for Sermons and
Religious Education” to get started.

Pledge to become an inclusive
congregation: Sign our pledge today

and commit to becoming an inclusive
congregation. If you're a lay leader or clergy
person, we invite you to complete the
enclosed “Clergy Commitment Form.”

Signup for the HRC Foundation’s
Religion & Faith newsletter: We invite

you to receive email updates that provide
easy access to information, resources and
community events on faith and LGBT-inclusion
issues. Visit www.hrc.org/religion and sign

up to receive the newsletter. We offer state-
specific newsletters in some states.

Contact the HRC Religion & Faith
Program: If you need further support or
suggestions on how to begin a discernment
process toward becoming an inclusive
congregation, contact the Religion & Faith
Program at HRC. Our staff is available

to answer any questions and provide or
recommend support and resources. For many
denominations, there are existing resources
and LGBT-inclusive groups that our staff can
bring to your attention.

Become a lead volunteer: Lead
volunteers in a number of states are

trained by HRC Foundation Religion &

Faith Program staff to recruit and retain
volunteers from within the faith community;
organize and host community dialogues

and gatherings; and identify folks who are
interested in sharing their story. Contact the
Religion & Faith Program at HRC to become
a lead volunteer in your city.
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PEOPLE OF
FAITH WHO
ARE LGBT

It is often assumed that people who are lesbian, gay,
bisexual and transgender (LGBT) have no interest in

wuman  eligion orin joining a faith community. Stereotyping

RIGHTS  perpetuates this misconception. In fact, many people

rvmer - who are LGBT enjoy a deep and abiding faith. Their
longing for a loving and welcoming spiritual home is
shared by all people of faith — and is often what draws

us into communion.
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PEOPLE OF FAITH WHO ARE LGBT

In many parts of our country, it's still difficult to live openly as a person who is LGBT. In a 2014 survey'
conducted by the Human Rights Campaign, a majority of people who are LGBT across several states,
cited “preventing harassment and violence” as their top concern. They spoke about discrimination in the
workplace; unfriendly healthcare providers; bullying at schools; intolerant teachers or administrators;
and experiences of violence, harassment or rejection in public, at home and at their houses of worship.
As a result, many people of faith who are LGBT are unable to act on the impulse to worship and serve
alongside others of a like mind.

Because our larger communities are closely linked to our congregations, people of faith play a critical
role in ending violence and discrimination against LGBT individuals. The consequences of closing our
doors can be devastating:

My parents yelled at me daily and said
mean and hateful things, sometimes
waking me up in the middle of the

night. My high school teachers and
administrators knew but couldn't do
anything about it. | called a local shelter to see if |
could stay there but when | told them | feared for my
safety because I'm gay, they said they couldn't help
me — because they were a Christian shelter and didn't
support my “lifestyle.”

1 “2014 Human Rights Campaign Survey of LGBT People”
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While there are many stories of people who are LGBT experiencing rejection from a faith community,
there are also stories about congregations that opened their doors to their LGBT neighbors:

“As a child | knew nothing of being transgender. When |
turned to my Southern Baptist theology for help, it told
me that | had to pray for God to take this ‘sin’ from me.

| begged God to make me ‘normal, but to no avail. So

| walked away. Trying Unitarianism was my first step
back into a church community. Then Iwas invited to do
a program at a United Church of Christ. As soon as |
arrived, people began to welcome me. | had thought |
would never be welcome in God'’s house again, much
less share in communion. That was
seven years ago. Now I'm active in my
local UCC church and | educate people
and faith groups on trans issues.”

2  Story Shared by www.BelieveOutLoud.com

PEOPLE OF FAITH WHO ARE LGET = WWW.HRC.ORG/RELIGION



Creating safe and inclusive congregations for people who are LGBT embodies Jesus’ message that
we are all one in Christ (Galatians 3:28). Such communities create transformational and, in many
cases, life-saving experiences. As you work to better understand the needs of people who are LGBT,
the best course of action is often to simply listen with an open mind and heart. An authentic desire to
support the needs of people who are LGBT will help you discern the path ahead, and build a ministry
rooted in unconditional love.

It will take strong leadership to make your community a safer and more inclusive place for people
who are LGBT. That doesn't just mean leadership from the pulpit. It means individuals starting private
conversations, and it often depends more on raising thoughtful questions than on making statements
or demands.

Included in this toolkit are activities you can use to initiate conversations in your faith community. We

recommend contacting the HRC Foundation’s Religion & Faith Program via email (religion@hrc.org) or
phone (202.216.15624) if you need any help or support getting started.
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HOSTING A
SMALL GROUP
GONVERSATION

E People of faith who wish to initiate conversations toward greater

inclusion of lesbian, gay, bisexual and transgender (LGBT)

people will benefit by first acknowledging love, compassion

HUMAN

rR1gHTs  and care as their guiding values. It is important for people inside

rovwanios  and outside our congregations to see that our faith calls us to
create safe and inclusive communities for all God'’s children. Many
Christians who are new to this conversation and conflicted —
that is, not sure how to reconcile being theologically affirming or
supportive of people who are LGBT — are typically confronting

several challenging realities.

HOSTING A SMALL GROUP CONVERSATION = WWW.HRC.ORG/RELIGION



Many well-meaning, compassionate people face
very real challenges when discussing the inclusion
of people who are LGBT. They include:

P Traditionally held beliefs that the Bible calls
for the exclusion of people who are LGBT.

P Unclear or vague biblically-based language
and reasoning to support the full inclusion
of people who are LGBT inside and outside
the church.

P Family, friends and other community members
who may influence them to be supportive or
unsupportive of full LGBT inclusion.

P Feelings that the prevailing attitudes within
churches and the larger culture are in conflict.

P A belief that being “homosexual” or
“transgender” is a choice rather than
acknowledging LGBT identities as inherent.

When speaking with conflicted Christians,
it's important that you (or the facilitator) feel
comfortable meeting people where they are.
Sometimes things will be said that are not
intentionally hurtful but may impact or trigger
people who are LGBT or allies in a negative way.
Sometimes, conflicted Christians will want to
address how you (or the facilitator) are able to
reconcile your faith and LGBT-inclusive beliefs
and practices. Often, the real issue is a lack of
access to resources or to space for dialogue to
talk this through in a productive and healthy way.
Remember, we are all on a journey and we're
constantly deepening our understanding of ways
to be more inclusive of people who are LGBT.

Before convening a group for conversation
or sharing your ideas with individuals, think about
with whom you will be speaking, their specific
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strengths and their challenges, and whether or
not you are the best facilitator for a conversation
with that group. It's especially helpful to model
the very sense of inclusion that you're hoping to
create. (For example, if the congregation refers
to people who are LGBT as “gay” you can use
transgender and lesbian examples.) Always
return to the message of building safe and
inclusive communities for people who are LGBT.
Here are some helpful suggestions for starting
the conversation.

TIPS FOR THE FACILITATOR
This section outlines some tips and practices
for the facilitator in convening a small group
conversation. These conversations are a
starting point for your congregation or faith
community to talk about the experiences of
people who are LGBT in faith communities.
These conversations allow your congregation to
build a compassionate response, even if there is
theological disagreement.

Remember that a faith-based conversation
about building LGBT inclusion should be
just that — faith-based. The issue should be
acknowledged as profoundly relevant to the
values and actions of the congregation. The
facilitator can set the tone by sharing their own
deeply-held beliefs. For example:

P As you begin the conversation, mention your
faith tradition: “l am ...

P Connect your faith tradition to your actions in
the world: “My faith tradition teaches me to
treat others the way | want to be treated and to
love all of my neighbors (Matthew 7:12).”

P Evoke the example that Jesus set in His
ministry as a model for how we live today: ‘|

WWW.HRC.ORG/RELIGION



look at the way that Jesus ministered and
showed unconditional love to all and | wonder
how | might do the same.” “Part of Jesus’
ministry was to create an inclusive family that
included the marginalized. How might | do the
same within my immediate community?”

Conversations on this topic can be challenging for
all concerned. Often, you'll find a wide range of
personal experience, knowledge and attitudes. It’s
important that the facilitator model the key asset of
active listening and work to ensure that all voices
are heard. Below are some things to keep in mind:

P Rather than dwell on theological arguments
based in scriptural condemnation of things
like same-sex practices, focus on core
Christian values, such as love, compassion,
grace, mercy, justice, unity and/or
forgivelness.

P When the conversation does touch on
passages that are often interpreted as
condemnation of people who are LGBT,
follow the guidelines set out in “Talking
About the Bible,” which is available for
download at www.hrc.org/religion.

P The common question, “What would
Jesus do?” might actually be helpful in the
context of this conversation. His actions, as
described in the Gospels, are consistently
inclusive, welcoming and compassionate.

P Consider raising the issue of the
congregation’s responsibility to the larger
community. What steps can be taken to
break the cycle of violence and harassment
being experienced outside and in some
cases inside your walls?

HOSTING A SMALL GROUP CONVERSATION

ADDRESSING RELIGIOUS LIBERTY

It is possible that issues of religious liberty might
come up in your conversation. Religious freedom
is guaranteed in the First Amendment of the U.S.
Constitution and is a grounding principle of our
democracy. Clergy will always have the choice
about who they want to marry and how they
choose to conduct worship.

As an organization working with faith
communities that are new to this conversation,
we fully honor the process by which religiously
affiliated organizations address LGBT inclusion
— as long as it's in accordance with local and
federal laws.

For questions about how laws affect your
faith community, please contact the Human Rights
Campaign at (202) 628.4160. For information
about how LGBT-inclusion looks in a different
faith group's polity and church structure, review
our faith positions at www.hrc.org/religion.
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FACILITATING A SMALL GROUP
CONVERSATION IN “HEALTH AND
WELLBEING” CONGREGATIONS

SMALL GROUP CONVERSATION (1 hour 30 minutes)

OVERVIEW MATERIALS
These dialogues are a starting point for your O Flipchart or
congregation or faith community to talk about chalkboard
the experiences of people who are LGBT in faith O Markers
communities. These conversations are designed or chalk

for small groups of no more than 10 to 15 people.
You'll want to be sure everyone has an opportunity
to participate so try not to let the group get too big.
Read “Tips for the Facilitator” in this section and
follow the steps in this outline to get started.

GOAL

To broaden awareness about the health and well-
being of people who are LGBT.

AGENDA OUTLINE
ACTIVITY FORMAT TIME
» Introduction & Prayer Facilitator 5 minutes
» Ground Rules Group Discussion 10 minutes
» Need for Dialogue Group Discussion 30 minutes
P Inclusive Statements Group Exercise 25 minutes
» Day-To-Day Worries and Actions Group Discussion 15 minutes
» Closing & Prayer Facilitator 5 minutes
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> INTRODUCTION & PRAYER (5 minutes)

Once you convene your group, you may feel it's appropriate to begin with a prayer that
responds to the tradition or needs of the group. There are some suggested prayers in the “In
the Sanctuary” section of this guide, which you can use. Designate an individual to lead and
close the group in prayer.

> GROUND RULES (10 minutes)

After the prayer, begin the conversation with a reminder of the love and care that lies behind
the impulse for greater inclusion. You should then lead with the following exercise to establish
ground rules for the conversation.

Facilitator Can Say:

“Before we get started, it is important that we have some shared
understanding about ground rules in order to create a safe space for everyone
who is present. Let's take the next 10 minutes to review some ground rules I've
prepared, and we can also expand this list for today's conversation.”

Prior to the meeting, prepare some initial ground rules on the flipchart or board, such as
speaking from your own experience (use “I" not “they” or “we”), or listen actively and don’t
interrupt people when they're talking. Read through the suggested ground rules. Once you
finish, invite participants to modify or share additional ground rules for the conversation. Ask
the group if there is a shared consensus on the ground rules, and once there is, adopt them

before beginning the conversation.

> NEED FOR DIALOGUE (30 minutes)

After this activity, keep the conversation going and make sure it's open, flexible and on topic.
Take a moment to specify your goals and the reality that prompts the need for dialogue.

Facilitator Can Say:

*As people of faith, a group of us have been discussing our responsibilities
in making our community safe and welcoming for all people. Our goal today
is to take steps in that direction.”
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The following prompts help clarify your objectives. Spend about 30 minutes facilitating
dialogue on these questions.

Facilitator Can Ask:
“Have you ever thought about the safety of people who are LGBT in our
community? What do you think that experience might be?”

“A majority of people who are LGBT in a recent HRC survey said that ‘preventing
violence and harassment in their community’ was their top concern. How does
this affect your perspective on our greater community?”

“Have you ever met a person who is LGBT who experienced violence or harassment
in the community? How did you respond (or how would you respond)?”

“‘Imagine the experience of a youth who is LGBT in our community. What would
they struggle with? Consider the experience of their parents. What are their fears
and worries?”

“The word ‘sanctuary’ is an architectural term that refers to our primary worship
hall. What other meanings does the word have, and how might they be relevant to
this conversation?”

> INCLUSIVE STATEMENTS EXERCISE (25 minutes)

Following this discussion, let the group know that they will now spend some time considering
what message the congregation is sending with its current policy on LGBT issues. If they
don't have one, this would be a great space to discuss what a commitment can look like.

Facilitator Can Say:

“Let’s take a moment to talk about the ways we can make our
congregation(s) safe and more inclusive of people who are LGBT. An
inclusive statement is a way that we can send a message that our
congregation welcomes all. Let's talk through a sample commitment
statement.”

Write out one of the following commitment statements on the flipchart or board. If the
group is not ready to discuss an inclusive statement, share the draft “Health and Well-
Being” commitment. If your group feels they are ready to discuss an inclusive policy for
their congregation, discuss the draft “Inclusive Statement.” Have either commitment written
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out on the large pad of paper or board in advance of the conversation. Read the statement out
loud for the group.

DRAFT Health and Well-Being Commitment

Our welcome extends to persons of all races, ages, sexual orientations, gender identities,
physical or mental abilities, economic statuses, cultures and ethnicities. We affirm that every
person has worth and is a bearer of God’s image. Although we have a diversity of opinion about
the biblical guidance on marriage between same-sex couples, we believe we are called to create
loving places where people who are lesbian, gay, bisexual and transgender (LGBT) will feel
included as part of our church family. We pledge to continually work to create more openness
and understanding, and to stay in regular dialogue with the LGBT community about how best to
do so. We agree not to speak in ways that can directly cause harm to people who are LGBT and
their families.

DRAFT Inclusive Statement

Our welcome extends to all persons of all races, ages, sexual orientation, gender identities,
physical or mental ability, economic status, culture and ethnicity. We affirm that every person
has worth and is a bearer of God’s image. No matter who you love, how you look, or what you
do, we welcome and affirm you in the full life of the church. Many people who are lesbian, gay,
bisexual and transgender (LGBT) and their families have been or are ostracized by their faith
community. We believe that people who are LGBT are a gift from God and are fully embraced by
our congregation. As Christians, we are called to unconditionally love everyone.

Facilitator Can Ask:
“What are some initial reactions to this statement? Is there anything you'd
change?”

“What does it mean to be a bearer of God's image as it pertains to our
unique sexual orientations and gender identities?”

“Do you think members of your faith community would react positively to
this statement? Would you feel comfortable adopting this statement for
your congregation? Why or why not?”

Spend time modifying the draft statements as a group with a pen or marker until it meets the
needs of the group. No matter which statement you discuss, the most important thing to stress
to the group is the need for ongoing dialogue. There is no commitment to implement this policy
in order to participate in the activity.

After spending no more than 25 minutes, conclude the activity by reading the final statement.
Please consider scanning a copy of the final edited commitment and email it to the HRC
Religion & Faith Program staff (religion@hrc.org). You can end with a final question.
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Facilitator Can Ask:

“How do the actions of the church — and the message it sends — align with your core
Christian values? Remember that this action is only a beginning and that continued
dialogue to build understanding is essential to creating loving spaces for people who
are LGBT and their families. *

> DAY-TO-DAY WORRIES AND ACTIONS (15 minutes)

Conversations about inclusion and the love of neighbors can become overly philosophical and
avoid immediate, day-to-day worries and actions. Participants should feel they are in a safe
space to voice their feelings. It might be helpful to end the small group conversation exploring
the following questions. This should take no more than 15 minutes.

Facilitator Can Ask:

“Do you feel you can freely advocate for the safe treatment of people who are
LGBT? What challenges and opportunities do you see as your congregation
takes this step?”

“What would inclusion look like in your congregation?”

“What might be the ripple effect of a change in church policy? Is there a fear of
losing existing members? Is it possible that church membership would grow with
the inclusion of LGBT persons and those who love and support them?”

“How will the discoveries of this group be shared with the congregation and with
church leadership? Are your ready to take that step?”

“What next steps might you take in becoming better informed on this topic?”

> CLOSING AND PRAYER (5 minutes)

After the conversation, you can end in prayer and thank participants for showing up. It's
important to also provide participants with resources and opportunities for additional learning
and conversation. If you are planning another small group conversation, let the group know
about that. Also let participants know they can receive a copy of the “Christian Conversation
Guide: Creating Safe and Inclusive Spaces for People Who Are LGBT” by contacting
religion@~hrc.org.
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IN THE
SANGTUARY

continuum of lesbian, gay, bisexual and transgender
HUMAN (LGBT) inclusion. As you move forward on that
RIGHTS  continuum, consider the suggestions that follow as steps
recvmerien - to support your journey. Some might be immediately
applicable; others might be goals to move toward. All of
them will help your community come closer to creating
welcoming, inclusive, safe spaces for everyone who
walks through your door.

E Each faith community has its own place on the broad
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LEADERSHIP OPPORTUNITIES

As a community member, lay leader or volunteer, you can do many things to build a more inclusive

environment for people who are LGBT. We encourage you to engage your community through any of the

following actions:

If you or members of your faith community
are new to this dialogue, host a “small group”
conversation using the enclosed guide.

Talk to people — have conversations

with members of your congregation,

friends, neighbors and family. Discuss the
importance of creating safe communities for
people who are LGBT. Host gatherings for
conversation and fellowship.

Schedule and host regular Bible study
opportunities for your congregants using some
of the enclosed discussion readings. This is a
great way to create and sustain ongoing dialogue
within your faith community.

Make the enclosed “Useful Terms: A Glossary”
available as a resource to your house of
worship and congregants. Many folks in your
congregation will want to learn more about
inclusive language and how different terms
can impact the LGBT community.

Develop an inclusive statement or policy that
expresses your congregation’s support and
affirmation of people who are LGBT. Post this
statement or policy on your website and/or a
public space inside your congregation for all
congregants and visitors to see. For guidance on
how to develop this statement, see the “inclusive
statements” activity in the “Hosting a Small Goup
Conversation” section of this guide.

Make a commitment with your leadership
team to host at least four “small group”
conversations within your congregation
throughout the year.

Publish personal stories of congregants who are
LGBT and their families in your faith community
newsletter or blog. When people see their

lives reflected in the stories of others, it builds
relationships and support.

In collaboration with others, discuss

and develop a “Health and Well-Being”
commitment statement and pledge to not
speak in ways that can directly or indirectly
cause harm to people who are LGBT, their
friends and families. Post this commitment
on your website and/or a public space inside
your congregation for all congregants and
visitors to see. For guidance on how to
develop this statement, see the “inclusive
statements” activity in the “Hosting a Small
Group Conversation” section of this guide.

Promote local organizations or events that
address the needs of people who are LGBT as a
way for the congregation to engage with a wider
community.

Depending on your role, write a sermon, Sunday
school lesson or religious education curriculum
dedicated to intentional welcome, inclusion and
action directed towards the compassionate
treatment of people who are LGBT. As a starting
point, you can use the “Themes for Sermons and
Religious Education” section of this guide.

Encourage your senior minister, pastor and
other church leaders to pledge to become
an inclusive congregation. Complete the
enclosed “Clergy Commitment” form in this
section and submit it to the Religion & Faith
Program at HRC'’s Foundation.

In collaboration with congregational leadership,
present a statement to support employment
non-discrimination policies. Make that support as
public as possible. Having workplace protections
for people who are LGBT is a key step toward
creating safer communities overall.

Host prayer services, conversations or
dialogues focused on compassion and love for
people who are LGBT, and invite other faith
communities to join. For suggested themes,
see the enclosed, “Themes for Sermons and
Religious Education.”

Email your story to HRC (religion@hrc.org) about
why you believe in welcoming and affirming
LGBT people inside and outside of the church.

Finally, if there are other activities that have
worked for you, please let us know! Contact us at
religion@hrc.org.
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PRAYERS

As you deepen the conversation around creating
an inclusive community, consider adopting a
focused prayer practice that is consistent with
the values of your congregation. Prayers can be
used to open or close gatherings, and to begin
one-on-one conversations. They help create an
atmosphere for the respectful sharing of ideas
and for active listening. You can adapt any of
these to meet the needs of your group.

PRAYER 1

Gracious God,

We are reminded every day, through the complex
beauty of the world around us, that You are a lover of
all Your creation. You give life, redeem life and stay
with us forever — nudging us forward into the great
goodness for which we were created. Thank You for
loving us no matter what. Thank You for standing with
us no matter the forces against us. Thank You for giving
us the strength to live and love another day. Hear our
prayer, Holy Spirit, to make a home for all people, in all
churches that call themselves the body of Christ. May
we work today toward healing for those who have been
hurt and harmed in the very places that house Your
Spirit. And may we work to do everything in our power
to create a safer world for our lesbian, gay, bisexual and
transgender brothers and sisters. Amen.

(Adapted from “There Is No Power But God” Prayer,
by Rev. Adriene Thorne.)

PRAYER 2

Heavenly Father,

We know You are the God who changes not. You are
the same yesterday, today and forever, and Your eyes
are always on the righteous. Here we stand as Your
children, seeking to better understand Your will for our
lives. All we want to do is please You. So, on this day,
as with every day, we come to You for wisdom and
guidance. Show us the way that will keep us on the
straight and narrow path that leads only to You through
Jesus Christ, our Lord. All these blessings we ask in
His name. Amen.
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PRAYER 3

Dear Lord,

You speak to us through Scripture. You speak to us
through the voices of the oppressed. You rejoice with
us through the uplifted. You pray with us through the
church. You remind us through Your voice and presence
that You are always with us, and that You are always
speaking to us. Keep us talking. Keep us listening. And
speak to us through each other. Amen.

(Adapted from Duncan, Geoffrey. Courage to Love

Liturgies for the Lesbian, Gay, Bisexual and Transgender
Community. Cleveland: The Pilgrim Press, 2002.)

PRAYER 4

Spirit of Life and of Love,

Today we open our hearts and minds to You, striving
to recognize through Your presence the great and
glorious complexity of the world around us. As we open
ourselves to the many wonders and mysteries of the
human race, we ask for the wisdom that comes with
understanding experiences outside of our own. We
ask to enter into the joys and sorrows of people whose
journeys may seem distant from ours, but who share a
common goal: to live fully and joyfully in the world that
we share. Blessed be, and amen.

PRAYER 5

Dear Lord Jesus,

We come together and give thanks for Your love of

us, and all Your good creation. We ask You to speak
through us as we carefully listen for Your guidance to
help us live compassionately in accordance to Your
will. Guide us as we work to better understand the
many ways we can serve our neighbors with greater
love and compassion. Help us as we work to practice
understanding and learn to leave all judgment in Your
hands. We ask that Your Holy Spirit work through us as
we listen to You and to each other, and work to create a
world that is shaped in Your vision of unconditional love
of all creation. Thank You, Jesus. Amen.



THEMES FOR SERMONS
AND RELIGIOUS EDUCATION

As you prepare or guide the content of sermons
and religious education curricula, look for
opportunities to link issues of LGBT inclusion
to the foundational values that ground your
congregation. This section includes a few familiar
themes that pave the way for the compassionate
welcome and inclusion of people who are
LGBT. Keep in mind that in some communities,
particular language may be an inspiration
and in others it may not. Pay attention to the
language that communities use to express their
idea of the highest good. For instance, in some
spaces “justice” is held out as inspirational and
something we as Christians should strive to bring
into being. For other congregations, justice is a
word of suspicion that translates into activism
and will turn people off. It is important to pay
attention to the core values professed by a
community before developing your themes.

Whether speaking from the pulpit, in
conversation or in the classroom, be mindful of
the words you choose. In addition to avoiding
disrespectful terms, avoid using the language of
‘us” and “them.” Focus, instead, on how “we" are
all part of the same community.

[t's also good to avoid comparing the support
of people who are LGBT to Jesus' love for
the “unclean” or “social outcast.” In addition to
encouraging negative attitudes to people who are
LGBT, this approach emphasizes the difference
between people, rather than the divine light we
all share. It is, however, powerful to ground your
discussion in the Gospel stories. Jesus created a
profound ministry for the most marginalized and
showed how they are loved by God and can be an
instrument for God'’s vision of beloved community.

LOVE: Love is universally extended to all people.
There is nothing we can do in our lives to make
the Divine love us more and there is nothing we

can do that will make the Divine love us less. Love
is what moves in the midst of the darkness of fear
and hate, bringing light that allows people to be
seen as the beloved of the Divine. All people have
been created to love and be loved.

MERCY: Mercy is found and experienced among
those who are in community. Our faith community
becomes like a large extended family when all

of God's beloved people are intentionally invited

to join. It is in community that we are able to see
reflections of our story in the stories of others. The
whole person (heart, mind and soul) is opened to
a new understanding of mercy when they are able
to journey through life with others.

COMPASSION: Compassion fills a person

when they are able to see the needs of others.
How do you and your faith community choose to
fully see the needs of your brothers and sisters in
God's inclusive family? How is the heart of your
community moved to respond to the compassion
that fills it? How does your congregation recognize
and name the needs of people who are LGBT?

JUSTICE: Through justice, a community

can transform its belief in love, mercy and
compassion into action. What steps is your

faith community taking to show people who are
LGBT that you see them, see their needs, and
are committed to acting in solidarity with them?
Be bold in encouraging compassion for people
who are LGBT and reaffirm the importance of
all people in God's extended family. Your work is
not done until all people are welcome at the table
and are able to exist in society as fully equal.
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USEFUL
TERMS:
A GLOSSARY

In order to create a safe space to explore these
E complicated issues, it's important to choose the right
suman  language. Words like “homosexual,” for example, are
RIGHTS — oytdated and should be avoided. Words like “faggot,” “dyke’
”””””” " or tranny,” are derogatory and offensive. The words “trans”
and “transgender” can be used interchangeably to describe
people whose gender identity and/or gender expression
differs from the sex they were assigned at birth. These
pages will help guide your language choices.
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To have a productive discussion about sexuality,
gender, sexual orientation and gender identity,
explore the terms listed below. Always remember,
though, that terminology is always changing as
people live into their identities in new ways.

ALLY: Someone who supports members of a community
other than their own. In the context of the LGBT community,
“ally” is often used to refer to non-LGBT people who advocate
and support LGBT people.

BISEXUAL: A person who is physically, romantically,
emotionally and/or relationally attracted to more than one
gender, though not always at the same time, in the same
way or to the same degree.

CLOSETED: An adjective that describes people who have
not disclosed their LGBT identity, or who have only told a few
people. The person is “closeted” and has not “come out of the
closet.” Often, people do not disclose their sexual orientation
or gender identity for safety reasons.

COMING OUT: The process in which a person first
acknowledges, accepts and appreciates his or her sexual
orientation or gender identity and begins to share it with others.
Coming out happens many times over the course of a lifetime.

COMMUNITIES OF COLOR: An inclusive term that
typically refers to people who are not white.

DYKE: A derogatory term for a lesbian. Some lesbians have
reclaimed this word and use it as a positive term, but it is still
considered offensive when used by the general population.

FAGGOT (OR FAG): A derogatory term for a gay man. Some
gay men have reclaimed this word and use it as a positive
term, but it is still considered offensive when used by the
general population.

GAY: An adjective used to describe a person whose enduring
physical, romantic, emotional and/or relational attractions are
to people of the same sex.

GENDER IDENTITY: One’s internal, personal sense of
their own gender. For many transgender people, their birth-
assigned sex and their own internal sense of gender identity
do not match.

GENDER EXPRESSION: External manifestation of one’s
gender identity, usually expressed through “masculine,”
“feminine” or gender-variant behavior, clothing, haircut, voice
or body characteristics. Many, transgender people seek to
match their gender expression to their gender identity rather
than their birth-assigned sex.

HETEROSEXUAL: An adjective that describes people
whose enduring physical, romantic, emotional and/or spiritual
attractions are to people of a different sex. Also: straight.

HOMOPHOBIC/TRANSPHOBIC/BIPHOBIC: Fear,
hatred, anger, discomfort, intolerance or lack of acceptance
toward LGBT people.

HOMOSEXUAL: An outdated clinical term considered
derogatory and offensive by many LGBT people. “Gay” and
“lesbian” are more commonly accepted terms to describe
people who are attracted only to members of the same sex.

INTERSEX: A person whose biological sex is ambiguous.
There are many genetic, hormonal or anatomical
variations that make a person’s sex ambiguous (i.e.,
Klinefelter syndrome or congenital adrenal hyperplasia).
Parents and medical professionals usually assign

intersex infants a sex, and in some cases, even perform
surgical operations to conform the infant's body to that
assignment. This practice has become increasingly
controversial as intersex adults speak out against the
practice, accusing doctors of genital mutilation.

LESBIAN: A woman who has emotional, physical, spiritual
and sexual attractions to other women.

LGBT: Abbreviation of lesbian, gay, bisexual and/or
transgender.

LIFESTYLE: Avoid using this term. Just as there is no one
straight lifestyle, there is no one bisexual or gay lifestyle.

QUEER: People who are not heterosexual and/or who do
not conform to rigid notions of gender and sexuality. For many
LGBT people, this word has a negative connotation since it
was historically used as a derogatory term when referencing
LGBT people. However, some LGBT people believe it is an
inclusive term and feel comfortable using it.

SAME-GENDER LOVING: A term typically used in
communities of color as an inclusive way to describe people
with same-sex attractions.

STRAIGHT SUPPORTER: A heterosexual person who
supports and honors LGBT diversity, acts accordingly to
challenge negative remarks and behaviors, and explores and
understands his or her own bias. It is important to note that
many transgender people are straight. See also Ally.

SEXUAL ORIENTATION: An individual’s enduring physical,
romantic, emotional and/or spiritual attraction to another
person. Gender identity and sexual orientation are not the
same. Transgender people may be heterosexual, lesbian, gay
or bisexual. For example, a trans woman who is attracted only
to other women is also a lesbian.

TRANSGENDER: An umbrella term for people whose
gender identity and/or gender expression differs from the sex
they were assigned at birth. Transgender people may or may
not choose to alter their bodies hormonally and/or surgically
and may identify as male, female, gender queer, agender, or
other terms.

TRANSEXUAL: A term that is no longer widely used. Use
transgender unless the person self identifies as transexual.
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ADDITIONAL RESOURCES

The HRC Foundation’s Religion & Faith Program
works to create a world where nobody is forced
to choose between who they are, who they

love and what they believe. Below are a few
additional resources developed by our team. To
learn more about these resources onling, visit:
www.hrc.org/religion. To speak to program staff
about accessing any of the resources, contact
us via email (religion@hrc.org) or by phone
(202.216.16524).

A LA FAMILIA

This comprehensive, multi-faceted program geared toward
Latino Christian communities aims to facilitate conversations
around the intersections of faith, sexual orientation, gender
identity, ethnicity and family. Our program has components
ranging from facilitated dialogues conducted by our 30
national facilitators to local trainings involving community and
faith leaders who wish to enhance Latino participation in civic
discourse leading to LGBT inclusion.

“BEFORE GOD, WE ARE ALL FAMILY”

This video features the compelling journey of five Latino
families who reconcile their unbreakable love for each other
and their deep commitment to living faithful lives in the face
of religious-based intolerance of those with different sexual
orientations and gender identities.

COMING HOME TO FAITH, TO SELF, TO SPIRIT:
LGBT GUIDE

This guide is aimed for those who hope to lead their faith
communities toward a more welcoming stance, and those
seeking a path back to beloved traditions. Because each
faith tradition is built upon its own complex history and
doctrine, this guide offers general, overarching insights and
suggestions.

FAITH POSITIONS ON LGBT-INCLUSION

Many religious organizations have issued statements
officially welcoming LGBT people as members, including

the solemnizing of same-sex marriage, and the ordination of
clergy who are openly LGBT. Visit our “Faith Positions” on the
HRC website (www.hrc.org/resources/entry/faith-positions)
for an in-depth overview of different religious organizations’
position on people who are LGBT and the issues that affect
them.

SUMMER INSTITUTE FOR RELIGIOUS &
THEOLOGICAL STUDY

This project seeks to encourage and promote dialogue on
LGBT issues and religion in seminaries and, by extension,
in our congregations and communities. In partnership with

WWW.HRC.ORG/RELIGION

Vanderbilt Divinity School, HRC provides 15 graduate and
post-graduate students with a week-long intensive program to
encourage and promote dialogue on LGBTQ issues.

TRIUMPH THROUGH FAITH

Produced by the Human Rights Campaign, this guide offers
practical, field-tested steps to engage people of faith, their
clergy and community leaders in the ongoing struggle for
equality and justice. Drawing on strategies employed in five
state campaigns (Maine, Maryland, Minnesota, North Carolina
and Washington), this guide and its accompanying educational
programs share the tools that made faith a critical factor in the
marriage equality victories of November 2012.

TALKING ABOUT THE BIBLE
This resource provides pointers on how to initiate thoughtful,
compassionate and productive conversations on Scripture.

WHAT DOES THE BIBLE SAY ABOUT
“HOMOSEXUALITY?”

This publication provides an overview of how the Bible
addresses LGBT-related issues, and how scholars have
responded over the centuries.

OTHER READINGS

A Letter to My Congregation: An Evangelical Pastor's Path to
Embracing People Who Are Gay, Lesbian and Transgender
into the Company of Jesus, Ken Wilson

A Lily Among the Thorns: Imagining a New Christian Sexual
Ethic, Miguel A. De La Torre

Bible, Gender, Sexuality: Reframing the Church’s Debate on
Same-Sex Relationships, David Brownson

Black Sexual Politics: African Americans, Gender and the
New Racism, Patricia Hill Collins

Do No Harm: Social Sin and Christian Responsibility,
Stephen G. Ray Jr.

God and the Gay Christian: The Biblical Case in Support of
Same-Sex Relationships, Matthew Vines

Is the Homosexual My Neighbor? Another Christian View,
Letha Scanzoni and Virginia Ramey Mollenkott

Mom, I'm Gay: Loving Your LGBTQ Child Without Sacrificing
Your Faith, Susan Cottrell

No More Goodbyes: Circling the Wagons Around Our Gay
Loved Ones, Carol Lynn Pearson



Rightly Dividing the Word of Truth: A Resource for
Congregations on Sexual Orientation and Gender Identity,
Cody J. Sanders, Paul Smith, Peggy Campolo, Virginia
Ramey Mollenkott, Brian Ammons and Mahan Silar

Science, Scripture and Homosexuality, Alice Ogden Bellis

Sex + Faith: Talking with Your Child from Birth to
Adolescence, Kate Ott

Sexuality and The Black Church: A Womanist Perspective,
Kelly Brown Douglas

Spirited: Affirming the Soul, Lisa C. Moore

The Divided Mind of the Black Church: Theology, Piety and
Public Witness, Raphael G. Warnock

The Good Book: Reading the Bible With Mind and Heart,
Peter J. Gomes

The Greatest Taboo: Homosexuality in Black Communities,
Delroy Constantino-Simms

The Holy Spirit and Preaching, James A. Forbes

Their Own Receive Them Not: African American Lesbians
and Gays in Black Churches, Horace L. Griffin

Torn: Rescuing the Gospel from the Gays vs. Christians
Debate, Justin Lee

Transgendered: Ministry, Theology, and Communities of Faith,
Justin Tanis

Understanding the Black Church: The Dynamics of Change,
Kelly Brown Douglas and Ronald E. Hopson

Where The Edge Gathers: Building a Community of Radical
Inclusion, Yvette Flunder

USEFUL TERMS: A GLOSSARY -

WWW.HRC.ORG/RELIGION
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